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Humble Offering

A	 humble	 offering—every	 noble	 endeavour	 begins	 and	
ϐinds	fulϐilment	only	through	the	boundless	grace	of	the	Guru	
and	the	Supreme	Paramatma.

With	 the	 divine	 blessings	 of	my	 revered	 Guru,	 Shri	 Shri	
Satyatma	Tirtha	Sripadaru	of	Uttaradi	Math,	whose	guidance	
has	profoundly	transformed	my	way	of	life,	I	have	been	able	to	
compile	three	sacred	stotras	of	Rayaru	in	English.

With	 utmost	 devotion	 and	 humility,	 I	 place	 this	 offering	
at	the	Lotus	Feet	of	the	Paramatma,	Akhila-Koti-Brahmanda-
Nayaka,	Shri	Srinivasa.
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PREFACE

|| ²æÃ UÀÄgÀÄ£ÀªÀÄB ºÀjB NA ||

¥ÀÆeÁåAiÀÄ gÁWÀªÉÃAzÁæAiÀÄ ¸ÀvÀåzsÀªÀÄðgÀvÁAiÀÄ ZÀ |
¨sÀdvÁA PÀ®àªÀÈPÁëAiÀÄ £ÀªÀÄvÁA PÁªÀÄzsÉÃ£ÀªÉÃ ||

I	had	a	great	opportunity	to	work	on	the	teachings	of	Man-
tralaya	 Prabhugalu	 Sri	 Rayaru.	 During	 my	 childhood,	 I	 fre-
quently	visited	Mantralaya	and	prayed	for	my	well-being.	

Today,	many	 of	 those	 prayers	 have	 borne	 fruit	with	 the	
completion	 of	 the	 translation	 of	 some	 of	 the	 great	 Mahan	
Guru	 Rayaru's	 works	 into	 English.	 This	 achievement	 was	
made	possible	with	the	assistance	of	Pandits	who	The	ability	
and	knowledge	bestowed	upon	me	by	Shri	Hari	Vayu	Guruga-
lu	have	enabled	me	to	perform	this	small	seva	towards	Guru	
Rayaru,	who	has	blessed	me	and	my	family.	

I	 took	 on	 the	 translation	 of	 three	works	 of	 Rayaru:	 Shri	
Dasaavathara	Stavanam,	NadiTaraTmya	Stotram	by	Sri	Rama	
Chandra	Acharya	 Purohit,	 and	Sarva	 Samparpane	Gadhyam	
by	Sri	Prof.	Sanuru	Bhima	Bhatru.	translated	Rayaru's	original	
Sanskrit	works	into	Kannada.

The	ability	and	knowledge	bestowed	upon	me	by	Shri	Hari	
Vayu	Gurugalu	 have	 enabled	me	 to	perform	 this	 small	 seva	
towards	Guru	Rayaru,	who	has	blessed	me	and	my	family.	
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I	 extend	my	 heartfelt	 gratitude	 to	my	 spiritual	 teachers	
and	 mentors,	 who	 have	 been	 instrumental	 in	 shaping	 my	
spiritual	path	and	guiding	me	towards	the	truth.	Their	wis-
dom	and	teachings	have	been	a	constant	source	of	inspiration	
and	motivation	for	me.

I	offer	my	Namaskarams	to	Dr.	Vadiraja.	V.	Agnihotri	Achar	
Sanskrit	scholar	and	an	expert	in	Madhwa	philosophy	for	his	
guidance	and	help	in	completing	this	book.

I	would	like	to	express	my	heartfelt	gratitude	and	appreci-
ation	to	my	Late	father,	Shri	Chippagiri	Prahlad	Char,	Retired	
Deputy	Collector	and	my	mother,	Late	Chippagiri	Shantha	Bai,	
for	their	unwavering	love,	support,	and	guidance	throughout	
my	life.	Their	teachings	and	values	continue.	To	inspire	and	
guide	me	every	day,	and	I	am	forever	grateful	for	the	blessings	
they	have	bestowed	upon	me.	

I	offer	my	sincere	Namaskarams	to	all	my	sisters,	broth-
ers,	 brothers-in-law,	 and	 sisters-in-law	 who	 have	 extended	
their	invaluable	support	in	bringing	my	publications	to	frui-
tion.	Your	assistance	and	encouragement	have	been	a	source	
of	strength	throughout	this	journey.

Sri	 Srikanth	 Krishnamoorthy	 (Sri	 Raghava	 Vittala	 Dasa)	
from	 Chennai	 has	 been	 an	 invaluable	 pillar	 of	 support	
throughout	my	writing	 journey.	His	patient	hearing	and	 in-
sightful	feedback	have	greatly	contributed	to	the	editing	and	
reviewing	 process	 of	 my	 publications.	 I	 express	 my	 deep-
est	gratitude	to	him	and	his	family.	May	Hari	Vayu	Gurugalu	
shower	their	blessings	upon	them.

I	would	like	to	express	my	sincere	gratitude	to	my	be	loved	
wife,	 Smt.	 C	 Sandhya,	 for	 her	 unwavering	 support	 and	 en-
couragement	 throughout	 the	writing	 process.	Her	 love	 and	
patience	have	been	the	driving	force	behind	my	success.	
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I	would	also	like	to	extend	my	heartfelt	thanks	to	my	two	
sons,	Chi.	C.	Vamsi	Krishna	and	Chi.	C.	Vishnu,	for	their	love	
and	support,	has	been	instrumental	in	helping	me	achieve	my	
goals.	

I	extend	my	heartfelt	gratitude	to	Smt.	NagaLatha	Girish	
for	her	exceptional	work	in	typesetting	my	book,	completing	
it	in	record	time.	Her	dedication	and	efϐiciency	have	been	in-
strumental	in	bringing	my	vision	to	life.	

Finally,	 I	 express	 my	 sincere	 appreciation	 to	 my	 dear	
friends,	 such	 as	 Smt.	 Vijaya	 Lakshmi	Ravindran,	 Sri	 Vishnu	
Kiran,	Sri	Kempadalli	Anand	(Bhima),	and	Sri	Srikanth	Krish-
na	Murthy,	whose	 unwavering	 support	 has	 been	 invaluable	
throughout	my	endeavours.	

I	extend	my	heartfelt	thanks	to	them	for	their	assistance	in	
my	endeavours.	Finally,	I	express	my	deep	appreciation	to	all	
the	readers	who	will	read	this	book.	I	hope	that	this	book	will	
inspire	and	guide	you	on	your	spiritual	journey.

I	am	deeply	grateful	to	all	the	Kannada	scholars	who	ren-
dered	the	great	works	of	Rayaru	 in	Kannada	from	Sanskrit.	
On	the	occasion	of	Rayaru's	354th	Aradhane,	 I	present	 this	
book	to	you.	I	hope	you	all	bless	me	after	reading	this	book.

If	you	have	reϐlections,	insights,	or	suggestions	regarding	
this	text,	kindly	share	your	feedback	at	vijayadasaru@gmail.
com.	Your	 thoughts	will	help	 reϐine	and	enrich	 this	humble	
offering.
	 -Chippagiri	Mohan
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GURU VANDANA

 ¥ÀÆeÁåAiÀÄ gÁWÀªÉÃAzÁæAiÀÄ À̧vÀåzsÀªÀÄðgÀvÁAiÀÄ ZÀ |

 s̈ÀdvÁA PÀ®àªÀÈPÁëAiÀÄ £ÀªÀÄvÁA PÁªÀÄzsÉÃ£ÀªÉÃ ||

	 Vishnu,	Lakshmi,	and	Vayu	are	each	referred	to	as	Satya	
and	Dharma	 in	the	supreme,	prime,	and	chief	sense,	respec-
tively	for	these	Chetana	embody	differential	completeness	of	
establishing	and	upholding	the	truth	and	righteousness	in	all	
positivity.	There	are	other	higher	meanings	of	Satya	—	such	



viii

as	being	 independent,	the	supreme	creator,	and	blemishless	
—	are	incomparable	and	exclusive	to	Vishnu.	Guru	Raghaven-
dra	says	“dhāraṇaprada	dharma	namaka”	for	Vayu,	however	
in	exclusive	prime	sense	it	is	Vishnu,	because	that	dharmatva	
is	graced	by	Vishnu	to	Vayu.

Guru	 Raghavendra	 having	 earned	 their	 grace	 is	 thus	
pūjyāya	 and	 as	 an	 ardent	 devote	 follower	 of	 them	 is	 satya	
dharma	rathāyaca.	 	By	the	divine	appointment,	he	 fronts	as	
the	guiding	devotees	on	the	path	of	truth	and	righteousness

Kalpavṛkṣa	 and	 Kāmadhenu	 are	 popular	 and	 generous	
‘wish-fulϐillers’	in	differential	completeness	and	ways.		While	
the	Kalpavṛkṣa	and	Kāmadhenu	bestow	only	what	is	prayed,	
Guru	Raghavendra,	with	his	divine	foresight	surpasses	these	
divinities	when	prayed	or	bhajatām,	as	a	boundless	benefac-
tory,	fulϐilling	or	granting	what	is	truly	beneϐicial	to	their	na-
ture	which	is	key.	

Guru	Raghavendra	is	like	a	Kalpavṛkṣa	to	those	who	visit	
and	serve	him	at	Mantralaya,	and	to	distant	devotees	who	in-
voke	him	from	their	own	homes	and	hearts,	he	volunteers	as	
a	Kāmadhenu.	In	both	forms,	he	showers	material	as	well	as	
spiritual	wealth	and	prosperity,	without	the	slightest	expecta-
tion	in	return.

He	alleviates	present	difϐiculties,	safeguards	against	future	
hardships,	 and	 gently	 guides	 devotees	 towards	 higher	 pur-
suits	 in	 life	 and	 devotion	 fructifying	 to	 liberation.	Devotees	
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always	Thus,	Guru	Raghavendra	is	Kalpavṛkṣaaya	namataam	
kamadhenuve.	Thus,	for	his	motherly	approach	and	care,	he	is	
fondly	called	as	Rayaru.	Understanding	such	divine	truth	and	
offering	prayers	to	Shri	Rayaru	leads	to	the	blessings	of	Hari	
(Vishnu),	Vayu	and	Guru	Rayaru.		

Brindāvana	 signiϐies	 the	 gathering	 of	 divine	 beings.	 It	 is	
believed	that	within	the	Brindāvana,	Guru	Raghavendra	con-
tinuously	 offers	 prayers	 to	 the	many	 higher	 deities	 (devata	
gana)	present	there.	When	a	devotee	prays	by	reciting	above	
śloka,	it	follows	a	sacred	protocol:	one	ϐirst	prays	to	Guru	Ra-
ghavendra;	 abiding	 in	 the	 Guru	 are	 the	 devatās;	 abiding	 in	
them	 is	Mukhyaprāṇa;	 and	within	Mukhyaprāṇa	 resides	Śrī	
Sītā-Rāma,	to	whom	the	ultimate	worship	is	directed	and	sub-
mitted.

Meaning	of	the	Name	“Rāghavendra”	(amKdoÝÐ) 
The	compound	word	name,	Rāghava	+	Indra	(amKd+ BÝÐ→	

amKdoÝÐ),	a	tatpuruṣa	samāsa.	 It	can	be	understood	 in	layered	
ways,	as	mentioned	earlier:
1. Śrī Rāma (Vishnu avatāra)
	 o	 Rāghava	who	is	Indra	—	“Rāghava	as	the	supreme	In-

dra.”
	 o	 Expressed	by	supporting	statement:	Rāghavasya	indraḥ	

(amKdñ` BÝÐ…) ,	i.e.,	“Indratva	of	Rāghava”	or	“Indra	of	the	
Raghu	lineage.”

	 o	 Here,	the	supremacy	of	Śrī	Rāma	as	the	foremost	leader	
(Indra)	is	implied.
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2. Hanumān (Vāyu avatāra)
 o Chief among those devoted to Rāghava (unparalleled In-

dratva).
	 o	 Expressed	 by	 supporting	 statement:	 Rāghavasya	

indratvaṃ	yaḥ	samyag	jānāti	saḥ	(amKdñ` BÝÐËd§ `… gå`J² 
OmZm{V g…)	 —	 “He	 who	 truly	 knows	 the	 Indratva	 of	
Rāghava.”

	 o	 Hanumān	is	thus	seen	as	the	foremost	(Indra)	in	devo-
tion	to	Rāma.	

3.	 Guru	 Raghavendra	 (Prahlāda	 avatāra)	 in	 Brindavana	 at	
Mantrālaya	&	elsewhere	

	 o	 One	empowered	by	Rāghava	(differential	sense).
	 o	 Expressed	 by	 supporting	 statement:	 Rāghaveṇa	

indraḥ	(amKdoU BÝÐ…)	—	“Indra	by	the	grace	of	Rāghava”	
(niṣevanāl	labdha	samasta-sampat)	.

	 o	 Conveying	transformation:	Guru	who	attained	mastery	
(nyÁ`m`,	niShevaNaallabdha	samastasampat)	by	grace	of	
Rāghava	or	Śrī	Rāma.

Note:	When	Prahlāda	and	Hanumān	were	respectively	of-
fered	naija-sukha—the	bliss	of	liberation	(mokṣa,	the	supreme	
proprietary	bliss)—by	Narasimha	and	Rāma,	respectively,	the	
devote	chose	to	remain	in	this	world.	Out	of	compassion,	they	
desired	not	their	release,	but	to	uplift	the	humble	devotees	of	
Viṣṇu	from	the	snares	of	deceit	and	delusion,	and	to	strength-
en	them	with	unwavering	devotion	unto	Paramātma.

*****
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|| ²æÃUÀÄgÀÄ¨sÉÆåÃ £ÀªÀÄB ||
|| ²æÃªÀÄzÁ£ÀAzÀwÃxÀðUÀÄgÀÄ s̈ÉÆåÃ £ÀªÀÄB ||

|| ²æÃªÉÃzÀªÁå¸ÁAiÀÄ £ÀªÀÄB ||

²æÃgÁWÀªÉÃAzÀæwÃxÀðUÀÄgÀÄ¸ÁªÀð s̈ËªÀÄ«gÀavÀªÀiï

²æÃzÀ±ÁªÀvÁgÀ¸ÀÛªÀ£ÀªÀiï

Śrīrāghavēndratīrthagurusārvabhaumaviracitam
śrī	daśa	avatāra	stavanam	

ªÉÃzÀ¹zÀÞªÀÄtÄvÉÆÃgÀµÀåtÄ¨sÁªÀA
 ªÉÆÃzÀzÁ¬Ä ªÀÄºÀvÉÆÃ„¦ ªÀÄºÀvÀÛ÷éªÀiï |
© s̈ÀævÀA ¥ÀæxÀ¬ÄvÀÄA ªÀÄ£ÀªÉÃ vÁéA
 «ÄÃ£ÀvÁA ±ÀgÀtAiÀiÁ«Ä ¨sÀªÀAvÀªÀiï ||1||

Vēdasid'dhamaṇutōraṣyaṇubhāvaṁ
	 mōdadāyi	mahatō̕pi	mahattvam	|
bibhrataṁ	prathayituṁ	manavē	tvāṁ
	 mīnatāṁ	śaraṇayāmi	bhavantam	||	1	||

Rayaru,	in	his	prayer	to	Shri	Shri	Ramachandra,	recounts	
the	divine	moment	when	King	Satyavrata	was	offering	Arghya	
on	the	sacred	banks	of	the	Krutha	Mali	river	and	performing	
his	daily	rituals	with	utmost	devotion.

At	 that	auspicious	time,	Paramatma	Shri	Shri	Ramachan-
dra	appeared	to	bless	the	King,	manifesting	in	his	open	palms.	
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Witnessing	 this	 extraordinary	 and	 divine	 experience,	 King	
Satyavrata	was	 ϐilled	with	 awe	 and	 devotion.	He	 exclaimed	
with	profound	reverence:

“You	are	the	Supreme	of	all	Supremes,	the	embodiment	of	
inϐinite	glory.	This	wondrous	vision	reveals	your	unparalleled	
Mahima.	You	have	graced	us	by	taking	the	Meena	Rupi	avata-
ra,	a	testament	to	your	boundless	compassion	and	divine	will.

O	Paramatma,	I	surrender	completely	at	your	Lotus	Feet,	
seeking	refuge	and	blessings	in	your	eternal	grace.”

ªÉÃzÀ«¥ÀÄèwPÀÈvÀA «¢üeÁqÀåA

 ºÀAvÀ ºÀAvÀÄªÀÄzÀzsÁdÓ®d£Àä |

«ÄÃ£À¨sÁªÀ£À¨sÀgÉÃt vÀvÉÆÃ ªÉÄÃ

 «¸ÀÛøtÂÃ» «ªÀÄ®A ¥Àæw¨ÉÆÃzsÀªÀiï ||2||

Vēdaviplutikr̥taṁ	vidhijāḍyaṁ
	 hanta	hantumadadhājjalajanma	|
mīnabhāvanabharēṇa	tatō	mē
	 vistrụṇīhi	vimalaṁ	pratibōdham	||	2||

Once,	 when	 deity	 Brahma	was	 immersed	 in	meditation,		
the	demon	named	Hayagriva	stole	the	Vedas	to	diminish	the			
strength	 of	 the	 deities.	 Due	 to	 this	 act	 of	 ignorance	 in	 the								
matter	 of	 creation,	deity	Brahma	became	distressed.	Out	 of	
compassion,	 you,	O	Parmatma	in	 the	 form	of	 a	Matsya	Ava-
thar,	destroyed	the	demon	Hayagriva,	restored	the	Vedas,	and	
dispelled	Brahma's	ignorance.	O	immaculate	embodiment	of	
wisdom,	please	enrich	us	with	true	knowledge.
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DvÀä£ÉÊªÀ PÀªÀÄoÉÃ£À «vÀ£Àé£ï
 ªÀÄAzÀgÉÃt ZÀ s̈ÀªÁ£ÀgÀtÂÃ zÉéÃ |
ªÀÄAxÀvÉÆÃ„PÀÈvÀ ºÀ¯ÁºÀ®ªÀ»ßA
 ºÉÆÃvÀÄ«ÄAzÀæj¥ÀÄªÀÈAzÀºÀ«ÃA¶ ||3||

Ātmanaiva	kamathēna	vitanvan
	 	mandarēṇa	ca	bhavānaraṇī	dvē	|
manthatō̕kr̥ta	halāhalavanhiṁ
	 hōtumindraripuvr̥ndahavīnṣi	 ||3||

O	Sri	Ramachandra,	who	took	the	form	of	a	Kurma	Avathar	
and	manifested	 the	Mandara	mountain	as	 the	 churning	 rod	
to	create	the	necessary	materials	for	the	offering	of	oblations	
(havis)	to	appease	the	enemies	of	Indra,	thus	creating	the	ϐire	
known	as	Kalakuta	through	the	churning	of	the	ocean	-	who	
refrain	from	praising	your	divine	playfulness?

D¢¸ÀÆPÀgÀzsÀgÉÆÃzÀÝgÀtA vÉÃ                                             
 ¹AzsÀÄ§AzsÀÄdoÀgÁvï ±ÀÄæwVÃvÀªÀiï |
ªÀiÁzÀÈ±ÁA s̈ÀªÀ¥ÀAiÉÆÃ¢üUÀvÁ£ÁA
 gÀPÀëuÉÃ ¥ÀjZÀAiÀÄA vÀzÀªÉÊªÀÄB ||4||

Ādisūkaradharōddaraṇaṁ	tē
	 sindhubandhujaṭharāt	śrutigītam	|
mādr̥śāṁ	bhavapayōdhigatānāṁ
	 rakṣaṇē	paricayaṁ	tadavaimaḥ	 ||4||

O	Sri	Adi	Varaha	Avatar,	Rama	Bhadra!	Your	act	of	 lifting	
the	earth	from	the	middle	of	the	ocean	is	gloriϐied	in	the	Ve-
das.	Reϐlecting	on	that	feat,	I	consider	it	a	precedent	for	rescu-
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ing	beings	like	us	who	are	immersed	in	the	ocean	of	worldly	
existence.

¥ÀÆtðZÀAzÀæUÀvÀ®PÀëtgÉÃSÁ-
 ®QëvÁ AiÀÄ¢ vÀzÉÊPÀPÀ¯ÁAiÀiÁªÀiï |
¸ÀA²æævÉÃAzÀÄªÀÄtÄzÀAµÀÖçzsÀgÀA ¸Áåvï
 Ȩ́ÆÃ¥ÀªÀiÁ s̈ÀªÀw À̧ÆPÀgÀgÀÆ¥À ||5||

"O	Sri	Varaha	Murthy!	Just	as	the	impression	on	the	moon	
appears	 like	 an	 ornament,	 your	body—dark	 as	 a	 rain-ϐilled	
cloud	and	adorned	with	 tusks	 resembling	 the	moon—radi-
ates	with	divine	beauty."	

vÁªÀPÀA £ÀgÀºÀgÉÃ„w«gÀÄzÀÝA
 ªÉÃµÀzsÁgÀt«ÄzÀA vÀ£ÀÄvÉÃ £ÀB |
CvÀå¸ÀAWÀnvÀPÀªÀÄð ZÀ PÀÈvÁé
 ¥Á®AiÉÄÃ ¥ÀætvÀ«ÄvÀÄå¥ÀzÉÃ±ÀªÀiï ||6||

Tāvakaṁ	naraharē̕tiviruddaṁ
	 vēṣadhāraṇamidaṁ	tanutē	naḥ	|
atyasaṅghaṭitakarma	ca	kr̥tvā
	 pālayē	praṇatamityupadēśam	 ||6||

O	Paramātma,	it	is	known	that	when	protecting	devotees	
in	the	world,	you	assume	both	gentle	forms	and	ϐierce	forms	
at	the	time	of	destroying	enemies.	However,	now	seeing	you	
in	the	ϐierce	form	of	Sri	Nrikantira	(as	if	to	protect	me,	who	am	
like	Prahlada),	it	appears	as	though	you	are	ready	to	under-
take	the	most	difϐicult	task,	something	you	have	never	done	
before,	just	to	assure	devotees	that	you	will	protect	them.
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zÁjvÉÆÃzÀgÀ»gÀtåPÀ±ÀvÉÆæÃ-
 gÁAvÀæªÀiÁ®åPÀ°vÀA vÀªÀ gÀÆ¥ÀªÀiï |
£ÁgÀ¹AºÀ PÀ®AiÉÄÃ„£À£ÀÄ s̈ÀÆvÀA
 ±ÁgÀzÀA d®zsÀgÀA À̧ºÀ±ÀA¥ÀªÀiï ||7||

Dāritōdarahiraṇyakaśatro-
	 rāntramālyakalitaṁ	tava	rūpam	|
nārasinha	kalayē̕nanubhūtaṁ
	 śāradaṁ	jaladharaṁ	sahaśampam	 ||7||

O	Sri	Nrisimha	Deva,	who	is	inseparable	from	Paramatma	
Sri	 Rama!	 Your	 form,	 adorned	with	 the	 intestines	 of	Hiran-
yakashipu,	shines	like	a	cloud	ϐilled	with	lightning	in	the	au-
tumn	season.	

eÁ£ÀvÁA ¤dªÀÄ£ÀB ¥ÀgÀªÀiÁuË
 ªÀiÁvÀÄªÉÄÃªÀ §°¤UÀæºÀzÀA¨sÁvï |
ªÁªÀÄ£ÀA AiÀÄzÀ¨sÀªÀvÀÛªÀ gÀÆ¥ÀA
 vÀvÀÄìSÉÃ£À ¨sÀUÀªÀ£ï ºÀÈ¢ PÀÄªÀÄðB ||8||

Jānatāṁ	nijamanaḥ	paramāṇou
	 mātumēva	balinigrahadambhāt	|
vāmanaṁ	yadabhavattava	rūpaṁ
	 tatsukhēna	bhagavan	hr̥di	kurmaḥ	 ||8||

O	Sri	Vamana	Murthy,	 it	is	 indeed	difϐicult	 for	something	
small	to	enter	something	large	in	this	world.	Recognizing	the	
challenge	of	entering	the	minds	of	the	sages	due	to	their	im-
mense	stature,	you	accepted	the	form	of	Vamana,	the	dwarf,	
using	the	strategy	of	subduing	Bali	Chakravarti.	Now,	we	med-
itate	upon	you	joyfully.
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ZÀAzÀæªÀiÁ EªÀ ¨sÀÄªÉÇÃ gÀZÀAiÀÄ£Àß-

 PÀëvÀæ AiÉÆÃUÀªÀÄ¦ AiÀÄvÀÛ÷é ªÀÄ¯Á¹ÃB |

vÉÃ£À ±ÁvÀæªÀ AiÀÄ±ÉÆÃ„A§ÄdgÁfÃ-

 ªÀÄÄzÀætA vÀªÀ PÀÈwA §ºÀÄªÀÄ£ÉåÃ ||9||

Candramā	iva	bhuvō	racayanna-
	 kṣatra	yōgamapi	yattva	malāsīḥ	|
tēna	śātrava	yaśō„Obujarājī-
	 mudraṇaṁ	tava	kr̥tiṁ	bahumanyē	 ||9||

O	Parashurama	Deva!	We	worship	your	form,	shining	like	
the	 moon,	 which	 has	 subdued	 the	 constellation	 of	 warrior	
destruction	on	the	earth	and	has	humbled	the	lotuses	of	en-
emies'	fame.

vÁgÀuÉÃ zÀÄjvÀ¤ÃgÀ¤zsÉÃ£ÀðB

 Ȩ́ÃvÀÄ¨sÁªÀªÀÄagÉÃt ¬ÄAiÀiÁ¸ÉÆÃB |

¨sÁ¸ÀvÉÃ vÀªÀ « s̈ÉÆÃ PÀgÀÄuÁAiÀiÁB

 ¥ÀÆªÀðgÀAUÀ EªÀ zÀQët Ȩ́ÃvÀÄB ||10||

Tāraṇē	duritanīranidhērnaḥ
	 sētubhāvamacirēṇa	yiyāsōḥ	|
bhāsatē	tava	vibhō	karuṇāyāḥ
	 pūrvaraṅga	iva	dakṣiṇasētuḥ	 ||10||

"O	 Sri	 Rama!	 Your	 compassion	 in	 rescuing	 and	 protect-
ing	devotees	 from	the	ocean	of	sin	(the	bondage	of	worldly	
existence)	is	shining	like	the	bridge	built	to	Lanka	in	ancient	
times."
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§AzsÀ£ÁAiÀÄ PÀÈvÀªÀiÁvÀäd£À£Áå-
 ¸ÁÛzÀÈ±ÀA ZÀ UÀÄtªÀÄAUÀåPÀgÉÆÃAiÀÄðvï |
vÉÃ£À ¤UÀÄðtªÀÄvÁ¤ ¤gÀ¸ÀÀå£ï
 zÀ±ÀðAiÀÄ¸Àå¦ ¤eÁA UÀÄtªÀvÁÛªÀiï ||11||

Bandhanāya	kr̥tamātmajanan'yā-
	 sthādr̥śaṁ	ca	guṇamaṅgya	karōryat	|
tēna	nirguṇamatāni	niraṣyan
	 darśayasyapi	nijāṁ	guṇavattām	 ||11||

"O	 Sri	Krishna,	 devoid	 of	 any	 limitations!	When	one	 ob-
serves	how	you	accepted	bondage	through	the	qualities	(at-
tributes)	of	Mother	Yashoda,	it	becomes	evident	that	you,	who	
are	called	Brahman	as	being	beyond	qualities,	dismiss	all	mis-
taken	notions	and	manifest	to	the	world	as	the	embodiment	
of	inϐinite	auspicious	qualities."

¸ÀªÀðzÉÃªÀgÀxÀZÉÃµÀÖ£ÀªÀÄAVÃ-
 PÀÄªÀðvÀ¸ÀÛªÀ À̧zÉÊªÀ dUÀvÁåªÀiï |
CdÄð£ÉÊPÀgÀxÀ¸ÁgÀy¨sÁªÉÇÃ
 «¸ÀäAiÀiÁAiÀÄ «zÀÄµÁA £À PÀxÀAavï ||12||

Sarvadēvarathacēṣṭanamaṅgī-
	 kurvatastava	sadaiva	jagatyām	|
arjunaikarathasārathibhāvō
	 vismayāya	viduṣāṁ	na	kathan̄cit	 ||12||

"O	delight	of	Nanda!	It	is	not	surprising	at	all	that	you,	who	
inspire	the	divine	chariots	known	as	bodies	for	all	beings	in	
this	world,	 guided	Arjuna's	 chariot,	which	 symbolizes	mas-
tery,	to	the	wise."
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vÀéA PÀÄZÉÃ®ªÀÄÄ¤«ÄÃ±À ! PÀÄZÉÃ¯Á-

 zÁå¥ÀðuÉÃ£À PÀÈvÀªÁ£ÀPÀÄZÉÃ®ªÀiï |

¸ÉÆÃ„¨sÀªÀvÀÛzÀ¦ ZÁgÀÄPÀÄZÉÃ¯Á-

 ®APÀÈvÀ¸ÀÛ¢zÀªÀÄzÀÄãvÀªÀiÁ¹Ãvï ||13||

Tvaṁ	kucēlamunimīśa!	Kucēlā-
	 	dyārpaṇēna	kr̥tavānakucēlam	|
sō̕bhavattadapi	cārukucēlā-
	 laṅkr̥tastadidamadbhutamāsīt	 ||13||

"O	 Paramātma!	 Because	 you	 granted	 Kuchela	 (Sudama)	
wealth	when	 he	 presented	 you	with	 a	 handful	 of	 ϐlattened	
rice	(poha)	while	in	poverty,	he	became	wealthy	despite	being	
poor.	Similarly,	 Sudama	offered	you	a	 single	handful	of	 ϐlat-
tened	 rice	hidden	 in	 his	 torn	 cloth,	 yet	you	bestowed	upon	
him	riches	like	golden	garments	and	treasures.	Who	else	but	
you,	with	your	boundless	affection	 for	your	devotees,	could	
exhibit	such	wondrous	benevolence?"

KªÀªÀiÁ¢««zsÉÊgÀªÀvÁgÉÊB
 ¥Á°vÁT®d£ËWÀ ªÀÄªÀiÁWÀªÀiï |
¸À¤ßgÀ¸Àå PÀªÀÄ¯Á À̧å £ÀªÀÄ¸ÁåA

 ¹éÃPÀÄgÀÄµÀÖ gÀWÀÄªÀA±ÀªÀvÀA À̧ ||14||

Ēvamādivividhairavatārai
	 pālitākhilajanaugha	mamāgham	|
sannirasya	kamalāsya	namaskāṁ
	 svīkuruṣṭa	raghuvanśavatansa	 ||14||
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"O	 lotus-faced	 Sri	 Rama	 Chandra	 Deva,	 who	 incarnated	
multiple	 times	as	Kurma	and	others,	and	who	punished	the	
wicked	and	protected	the	righteous!	Please	destroy	all	my	sins	
completely	and	accept	my	humble	salutations,	O	Paramātma.	

EAvÀÄ ²æÃgÁWÀªÉÃAzÀæwÃxÀðUÀÄgÀÄ¸ÁªÀð¨sËªÀÄgÀÄ gÀa¹zÀ
zÀ±ÁªÀvÁgÀ À̧ÛªÀ£ÀªÀÅ ªÀÄÄPÁÛAiÀÄªÁ¬ÄvÀÄ

|| ²æÃPÀÈµÁÚ¥ÀðtªÀÄ¸ÀÄÛ ||

Intu śrīrāghavēndratīrthagurusārvabhaumaru racisida
daśāvatārastavanavu muktāyavāyitu

|| śrīkr̥ṣṇārpaṇamastu ||
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²æÃgÁWÀªÉÃAzÀæwÃxÀð UÀÄgÀÄ ¸ÁªÀð s̈ËªÀÄ«gÀavÀªÀiï

¸ÀªÀð¸ÀªÀÄ¥ÀðtUÀzÀåªÀiï

Śrīrāghavēndratīrtha guru sārvabhauma viracitam
sarvasamarpaṇa gadyam

(1) eÁUÀævÀì÷é¥Àß À̧ÄµÀÄ¥ÁÛöåSÁåªÀ¸ÁÜvÀæAiÀÄ¤AiÀiÁªÀÄPÀ

The	states	of	waking,	dreaming,	and	deep	sleep	are	said	to	
exist	for	all	individual	souls	(jivatmas).	The	supreme	control-
ler	(Paramātma)	governs	these	three	states.

The	state	where	the	embodied	jivas		are	alert	and	awake,	
actively	using	their	senses	and	mind,	is	called	the	waking	state	
(jagratavastha).	In	this	state,	our	external	senses—ears,	eyes,	
skin,	tongue,	nose—along	with	the	mind,	are	alert.	The	wak-
ing	state	occurs	when	there	is	interaction	between	the	mind	
and	the	ϐive	external	senses,	and	a	connection	with	the	Ātma.

When	the	external	senses	do	not	function,	and	the	mind	is	
engaged	with	them,	the	dreaming	state	(svapnavastha)	aris-
es.	This	happens	during	sleep	when	the	mind,	inϐluenced	by	
impressions	(vasanas),	creates	experiences	without	external	
sensory	involvement.	

In	the	deep	sleep	state,	the	Supreme	Paramātma	(Śrī	hari)	
dissociates	the	jivas'	bodies	from	the	gross	body	and	provides	
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Sri	Hari	 then	 causes	 the	 deep	 sleep	 state	 (susupti	 avastha)	
when	the	senses	and	the	mind	cease	activity	altogether.

(2) ªÀÄzÀAvÀAiÀiÁð«Ä ªÀÄÄRå¥ÁæuÁAvÀUÀðvÀ

Within	 me	 resides	 Mukhyaprāṇa	 Deva	 as	 the	 indwell-
ing	controller	(Antaryāmi),	and	within	Mukhyaprāṇa,	as	his	
Antaryāmi,	abides	Śrī	Hari,	the	Supreme	Independent	Reality	
(Svatantra	Tattva).	Thus,	all	beings	are	sustained	and	guided	
through	this	hierarchy	of	dependence	(taratamya).

Sri	Mukhyaprana	Deva	 is	 the	 foremost	 among	 living	 be-
ings,	comparable	to	Brahma	Deva.	Though	similar	in	essence	
to	Brahma	Deva,	 he	 is	 slightly	 inferior	 in	 terms	of	 spiritual	
practice	and	rank.	He	possesses	thirty-two	auspicious	quali-
ties	and	is	an	exceptional	guru.	He	resides	in	the	subtle	body	
and	conducts	 the	act	of	respiration	 in	all	 types	of	 living	be-
ings,	starting	from	Rudra	Deva.	Each	day,	he	recites	the	Ham-
sa	mantra	twenty-one	thousand	six	hundred	times	and	dedi-
cates	it	to	the	Supreme	Being.	It	is	due	to	his	act	of	breathing	
in	and	out	that	living	beings	have	life.	Therefore,	he	is	known	
as	Mukhyaprana.	The	indwelling	within	such	Mukhyaprana	is	
Sri	Hari,	who	is	the	life-giver	to	even	the	life	force	itself.	Such	
is	Sri	Hari.

(3) «±ÀévÉÊd¸À¥ÁæeÁÕvÀPÀ

The	Concept	of	the	Supreme	Being	Named	"Vishva":

The	Supreme	Being	named	Vishva,	during	the	waking	state,	
resides	in	the	sense	of	sight	and	imparts	external	knowledge	



12

to	the	living	being.	This	form	of	Vishva	has	nineteen	faces—
nine	on	the	right	side,	nine	on	the	left	side,	all	human	faces,	
and	an	elephant	face	in	the	middle.	By	worshipping	the	cen-
tral	 form,	 the	 soul	 deserving	 of	 the	 status	 of	 Vinayaka	 be-
comes	Ganesh.	As	Acharya	states	in	the	Mandukya	Upanishad	
Bhashya:	"Vinayaka,	worshipped	this	Vaishvanaara	form	and	
thus	got	elephant	face	Gajamukha,	takes	the	form	of	Gajavak-
tra	(elephant	face)."	Since	this	form	relates	to	all	living	beings,	
it	is	called	Vaishvanara.	According	to	the	scripture,	"Shubham	
pibatyas	 nityam	 nashubham	 sa	 harir	 pibet,"	 (“±ÀÄ¨sÀA ¦§vÀå¸ï 

¤vÀåA £Á±ÀÄ¨sÀA ¸À ºÀjB ¦¨ÉÃvï”)	the	Supreme	Being	consumes	the	
auspicious	essence	in	waking	state	entities.

The Concept of the Supreme Being Named "Taijasa":
The	 Supreme	 Being	 named	 Taijasa	 resides	 in	 the	 throat	

region	of	the	body	and	observes	the	dream	objects,	impart-
ing	 knowledge	 of	 these	 dream	 objects	 to	 the	 living	 being.	
By	creating	objects	ϐilled	with	impressions	in	the	inner	con-
sciousness	of	 the	 living	being	and	providing	experiences	 of	
these,	He	 is	called	Antahprajna.	It	is	mentioned	 in	the	Man-
dukya	 Upanishad:	 "Swapnasthana	 Antahprajna,"	 (“ À̧é¥Àß¸ÁÜ£ÀB 
CAvÀB¥ÀædÕ'')	meaning	"the	state	of	dreams	is	inner	knowledge."	
This	 Supreme	Being	 named	Taijasa	 also	 has	 nineteen	 faces	
like	Vishva.	He,	too,	is	seven-limbed	like	Vishva.

The	Supreme	Being	named	Prajna	resides	in	the	heart.	The	
living	being	who	possesses	the	Supreme	Being	residing	in	the	
heart	is	said	to	be	in	a	state	of	deep	sleep	(Sushupti),	devoid	
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of	external	consciousness.	That	Supreme	Being	is	the	essence	
of	the	living	being.

The Concept of Time
Beyond	these	three,	he	does	not	impart	external	or	dream	

knowledge	to	the	living	being.	He	makes	one	aware	of	neither	
external	objects	nor	dream	objects.	He	simply	experiences	his	
own	bliss	and	enables	the	 living	being	to	experience	a	bliss	
that	somewhat	resembles	the	bliss	he	will	experience	in	the	
state	of	liberation.	Here	too,	for	the	sattvic	beings,	he	mani-
fests	 a	 portion	 of	 their	 consciousness-like	 bliss	 and	 allows	
them	to	experience	its	joy.	This	viewpoint	is	generally	accept-
ed	by	all	scholars.

For	rajasic	and	tamasic	beings,	who	do	not	possess	inher-
ent	bliss,	the	Supreme	Being,	with	his	inconceivable	and	won-
drous	power,	creates	and	grants	temporary	joy.	During	deep	
sleep,	 the	 Supreme	 Being	 moves	 the	 living	 being	 from	 the	
heart	region	to	the	throat	region	to	perform	dream	activities,	
and	then	to	the	right	eye	to	perform	waking	activities	through	
the	Supreme	Being	named	Vishva.

(4) »APÁgÁ¢ µÀmï ¸ÁªÀÄ¥Àæw¥ÁzÀå

The	Concept	of	Sri	Hari	as	Expounded	in	the	Sama	Veda
Sri	Hari	 is	 expounded	upon	 through	 the	 six	parts	of	 the	

Sama	Veda,	which	include:

1.	 Hinkara
2.	 Gayatri
3.	 Ratantara
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4.	 Brihat
5.	 Bhadra
6.	 Rajasa
These	six	parts	are	praised	through	the	Sama	Veda,	which	

is	grounded	in	the	hymns	of	the	Rig	Veda	that	which	destroys	
sorrow	by	its	sweetness,	none	other	than	Sri	Hari!	Hence	the	
supreme	is	called	Sama.

(5) µÀÀmÁÌ®¤AiÀiÁªÀÄPÀ

Sri	Hari	as	the	Regulator	of	Six	Periods	of	Time

Sri	Hari	is	the	regulator	of	the	six	periods	of	time:

1.	 Early	Morning	(Pratakala):	
	 6:00	AM	to	8:24	AM

2.	 Forenoon	(Purvahnakala):	
	 8:24	AM	to	10:48	AM

3.	 Midday	(Madhyahnakala):	
	 10:48	AM	to	1:12	PM

4.	 Afternoon	(Aparahnakala):	
	 1:12	PM	to	3:36	PM

5.	 Evening	(Sayankala):	3:36	PM	to	6:00	PM

6.	 Night	(Ratrikala):	6:00	PM	to	6:00	AM

He	is	also	the	regulator	of	the	six	ages	of	the	world:

1.	 Krita	Yuga

2.	 Treta	Yuga
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3.	 Dvapara	Yuga

4.	 Kali	Yuga

5.	 Sandhya	
	 (transitional	periods	between	yugas)

6.	 Pralaya	(dissolution)
All	 these	periods	and	ages	are	governed	by	the	Supreme	

Being,	Paramatma	Sri		Ramachandra.

(6) C¤gÀÄzÀÞ ¥ÀæzÀÄåªÀÄß ¸ÀAPÀµÀðt ªÁ¸ÀÄzÉÃªÀ
ªÀgÁºÀ £ÀgÀ¹AºÀ µÀtÆävÁåðvÀäPÀ

Sri	Hari's	Forms	Governing	the	Six	Periods	and	Ages

The	six	periods	of	the	day	are	governed	by	different	forms	
of	Sri	Hari:
1. Aniruddha
2. Pradyumna
3. Sankarshana
4. Vasudeva
5. Varaha
6. Narasimha

Similarly,	at	the	beginning	of	each	of	the	four	yugas—Krita,	
Treta,	Dvapara,	 and	Kali—Sri	Hari	 is	present	and	 is	 consid-
ered	the	initiator	of	these	yugas.	He	is	also	the	regulator	dur-
ing	the	transitional	periods	(Yugasandhi)	and	the	times	of	dis-
solution	(Pralaya).

Sri	Hari	inspires	the	respective	deity	in	charge	of	various	
rituals	performed	by	living	beings,	such	as	holydip,	Sandhya-
vandana	 (twilight	 prayers),	 sacriϐices	 (yajna),	 and	 charity	
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(dana).	These	deities,	under	His	direction,	motivate	living	be-
ings	to	perform	their	respective	duties.	Such	is	the	greatness	
of	Sri	Hari!

(7) À̧éºÀÈzÀAiÀÄªÀÄzsÀå¹ÜvÀ À̧ÄµÀÄªÀiÁß£ÁrÃzÀQët¥Á±Àéð¹ÜvÀ 
¥ÀAZÁ±ÀvÀìASÁåPÀ¦AUÀ¼Á£ÁrÃµÀÄ vÀzÀÄvÀÛgÀ¥Á±Àéð¹ÜvÀ
vÁªÀvÀìASÁåPÀ CZï ªÀåAd£Átð ¥Àæw¥ÁzÀå
vÁªÀvÀìASÁå PÉÃqÁ£ÁrÃµÀÄ vÀvÀÛzÉÆåÃUÀå 
vÀvÁÌ̄ Á£ÀÄ¸ÁgÀ¥Áæ¥ÀÛvÀvÀÛ£Áßr¹ÜvÀ -

In	the	center	of	the	human	heart	is	a	nerve	called	the	Su-
shumna	Nadi.	On	 its	 right	side	 is	 the	Pingala	Nadi,	which	 is	
associated	with	the	number	ϐifty.	On	the	left	side,	in	the	north-
ern	region	(left)	of	the	Sushumna	Nadi,	is	the	Ida	Nadi,	which	
is	comprised	of	ϐifty	different	sub-nadis.	The	Paramatma	(Su-
preme	Soul),	who	is	represented	by	the	ϐifty	letters	consisting	
of	sixteen	vowels	starting	with	'A'	and	thirty-four	consonants	
starting	with	'Ka',	resides	in	these	Ida	and	Pingala	Nadis.	Ac-
cording	to	each	moment	and	the	worthiness	of	each	being,	the	
Paramatma	resides	in	these	nadis	accordingly.

In	 this,	 there	 are	 ϐive	 types	 known	 as	 Vajraka,	 Arya,	
Prakashini,	Vaidyuta,	and	Brahmanadi.	When	this	Sushumna	
Nadi	reaches	the	navel	region,	 the	Pingala	Nadi	emerges	on	
the	right	side,	and	the	Ida	Nadi	emerges	on	the	left	side.	These	
two	pass	through	the	two	nostrils	of	a	human	being	and	are	
responsible	for	 their	 inhalation	and	exhalation.	The	Ida	and	
Pingala	Nadis	have	numerous	branches,	resulting	in	a	total	of	
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seventy-two	 thousand	Nadis	 in	 the	 human	body.	 According	
to	the	ϐitness	of	the	individual,	the	Bhagavan	resides	in	these	
two	Nadis	by	His	own	will.	The	deities	presiding	over	these	
Nadis	worship	 the	 blissful	 forms	 of	 the	 Paramatma	 within	
the	mentioned	Nadis	and	remain	within	the	body.	Such	is	the	
Paramatma!

 (8) §ÈºÀwÃbÀAzÀIÄPï ¸ÀºÀ À̧æUÀvÀµÀmï wæA±Àvï ¸ÀºÀ À̧æºÀA À̧¸ÀégÁ-
SÁåPÀëgÀ¥Àæw¥ÁzÀå vÀ¤ßµÀ× vÀ¤ßAiÀiÁªÀÄPÀ

In	the	Brihatee	Shatra,	each	of	the	thousand	Rukhs	consists	
of	thirty-six	syllables.	Every	Rukh	(verse)	extols	the	greatness	
of	the	Supreme	Being,	starting	from	the	name	Vishvadi	from	
the	Vishnu	 Sahasranama.	 In	 total,	 there	 are	 thirty-six	 thou-
sand	 syllables.	 Among	 these,	 there	 are	 thirty-six	 thousand	
vowels	and	thirty-six	thousand	consonants.	The	Supreme	Be-
ing,	Sri	Hari,	is	present	in	each	of	these	syllables	and	is	their	
controller.

When	we	consider	the	root	'Brih,'	which	means	'to	grow'	
or	 'to	 expand,'	 the	meaning	 of	 the	Brihatee	 Shatra	 signiϐies	
completeness.	This	meter,	represented	by	the	symbol	Briha-
tee,	signiϐies	 that	Vasudeva,	 the	subject	being	described,	ex-
ists	 in	 seventy-two	 thousand	 forms—thirty-six	 thousand	 in	
female	 forms	and	 thirty-six	 thousand	 in	male	 forms.	He	 re-
sides	 in	 seventy-two	 thousand	 nadis	 (channels	 of	 energy)	
and	is	worshipped	and	praised	by	deities	like	Brahma.	He	is	
present	within	the	three	kinds	of	beings	(devas,	humans,	and	
asuras),	protecting	them.	Such	is	the	glory	of	Sri	Hari!
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(9) ¥ÁævÀªÀiÁðzsÀåA¢£À¸ÁAiÀÄªÀiÁ À̧ªÀUÀvÀAiÀÄ vÀvÀÛvÁÌ°Ã£À
vÀzÀ©üªÀiÁ¤ªÀ À̧ÄgÀÄzÁæ¢vÉÆåÃ¥Á¸Àå

A	human's	lifespan	consists	of	different	stages:	the	morn-
ing	 (Prashna)	 is	 twenty-four	 years,	 the	mid-day	 (Madhyan-
dina)	is	forty-eight	years,	 the	afternoon	(Palavatta)	 is	twen-
ty-four	 years,	 and	 the	 evening	 (Sayamsavana)	 is	 forty-eight	
years.	This	totals	to	one	hundred	and	sixty-four	years.	When	
the	additional	time	(Adhikamasa)	is	included,	it	becomes	120	
years.	For	these	stages,	the	respective	deities	are	the	Ashta-
vasus	for	the	morning,	the	Ekadasha	Rudras	for	the	mid-day,	
and	the	Dvadasa	Adityas	for	the	evening.	These	deities	reside	
within	 the	 Jivatma	 (individual	 soul)	 and,	 governed	 by	 Vas-
udeva,	who	is	worshipped	by	these	Rudras	and	Adityas,	they	
regulate	the	lifespan	of	beings.	Vasudeva,	the	Supreme	Hari,	
is	 the	ultimate	controller	and	most	signiϐicant	aspect	of	 the	
Jiva's	lifespan.	O	such	Sri	Hari!

(10) ¥ÀgÀªÀiÁtÄ¸ÀA§A¢üvÁªÀvÀìASÁåPÀ 

The	Paramatma	(Supreme	Soul)	 resides	 in	 the	atoms,	 in	
the	inϐinite	forms	of	these	atoms,	and	in	their	countless	num-
bers,	pervading	this	universe.	O	such	Sri	Ramachandra!

(11) CºÀ¤ðAiÀiÁªÀÄPÀ CºÀ£ÁðªÀÄPÀ

In	a	human	lifespan	of	one	hundred	years,	there	are	three	
hundred	and	sixty	days	in	each	year.	This	totals	to	thirty-six	
thousand	days.	The	Paramatma	(Supreme	Soul),	distinct	from	
these	objects,	resides	in	these	days	under	the	names	of	the	re-
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spective	days	and	as	the	controller	of	the	entities	within	those	
days.	O	such	Paramatma!

(12) ªÀÄÄRå¥ÁæuÉÆÃ¥Á¸Àå

O	Shri	Hari,	worshipped	by	Mukhyaprana	Deva,	Shri	Man-
narayana,	 the	supreme	regulator	of	all	beings,	 is	 indeed	the	
Prana	(life	force)	of	all,	as	stated	in	the	Mandukya	Bhashya:	
"Sarvasya	hi	Pranetritvat	Pranah	Narayanah	Parah"	meaning	
"Prana,	the	supreme	regulator	of	all,	is	Narayana."	Prana	refers	
to	the	 foremost	regulator,	Shri	Hari,	who	controls	all	beings	
through	Mukhyavayu	Deva.	Thus,	Vayu	Deva	is	also	known	as	
Prana.	Prana	also	refers	to	the	sensory	organs	such	as	sight.

However,	since	they	are	driven	by	the	supreme	soul	to	per-
form	actions	through	Mukhyavayu	Deva,	Vayu	Deva	is	known	
as	Mukhyaprana.	 Shri	 Hari,	worshipped	 in	 all	 forms	 and	 at	
all	times,	makes	all	the	actions	of	all	beings	possible	through	
Mukhyaprana.	O	such	Shri	Hari!

(13) gÀªÀiÁAiÀÄÄPÀÛ ¥ÀÄgÀÄµÀgÀÆ¥ÁvÀäPÀ

Joined	with	Rama	Devi,	He	assumes	 the	 form	of	 a	 Puru-
sha	(male).	Although	Rama	Devi	is	equal	to	the	Paramatma	in	
terms	of	space	and	time,	she	is	signiϐicantly	different	in	terms	
of	attributes.	The	Paramatma	manifests	in	the	form	of	a	wom-
an	among	women	and	in	the	form	of	a	man	among	men.	He	
resides	in	the	body	from	the	thumb	to	the	head	in	the	form	of	
the	body	itself.	All	beings	are	called	Purusha.	Rama	Devi,	be-
ing	as	powerful	as	men,	is	also	called	Purusha.	
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All	 beings	are	Kshara	Purushas	 (perishable	beings),	 and	
Rama	Devi	is	Akshara	Purusha	(imperishable	being).	Accord-
ing	to	the	Gita,	"Dva	Vim	Purusha	Loke	Ksharashcha	Akshara	
Eva	 Cha"	 (There	 are	 two	 types	 of	 beings	 in	 this	world:	 the	
perishable	 and	 the	 imperishable).	 The	 Paramatma,	 who	 is	
different	 from	both	Kshara	and	Akshara	Purushas,	assumes	
the	form	of	a	Purusha	and	resides	in	the	essential	bodies	of	all	
beings,	united	with	Rama.	O	such	Purusha!

(14) ¥ÁæzÉÃ±ÀªÀiÁvÀæ ºÀÈzÀAiÀÄªÁå¥ÀPÀ ¥ÁæzÉÃ±À¥Àj«ÄvÀ¸ÁÜ£ÉÃ±ÁvÀäPÀ

Just	as	the	paramatma	pervades	the	heart-lotus	of	the	ex-
ternal	body	of	 the	 Jiva	 (individual	 soul)	 in	a	 region-speciϐic	
manner,	 He	 also	 pervades	 the	 essential	 body	 (Swaroopa	
Deha)	in	a	region-speciϐic	manner.	The	Bhagavan	is	addressed	
as	residing	in	this	spatially	limited	position.

According	 to	 the	 scriptural	 reference,	 "Valaagra-shata-
bhaagasya	 shatadhaa	 kalpitasya	 cha	 |	 Bhaago	 jeevah	 sa	 vi-
jneyah	sa	chaanantyaaya	kalpate,"	(ªÁ¯ÁUÀæ±ÀvÀ̈ sÁUÀ̧ Àå ±ÀvÀzsÁ PÀ°àvÀ̧ Àå 
ZÀ | ¨sÁUÉÆÃ fÃªÀB ¸À «eÉÕÃAiÀÄB À̧ ZÁ£ÀAvÁåAiÀÄ PÀ®àvÉÃ)	if	the	tip	of	a	
horse's	hair	is	divided	into	a	hundred	parts	and	one	of	those	
parts	 is	 further	 divided	 into	 a	 hundred	parts,	 the	 Jiva	 is	 as	
subtle	as	one	of	those	parts.	

	The	Paramatma	(Supreme	Soul)	pervades	that	place	with	
the	subtlety	of	a	grain	of	sand	in	the	essential	body	and	the	
external	body.	"Pradesha"	is	the	measure	obtained	when	the	
thumb	and	foreϐinger	are	spread	apart.	O	such	Paramatma!
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(15) zÉÃºÁAvÀUÀðvÀ zÉÃºÁAUÀÄµÀ×¥Àj«ÄvÀ

The	Paramatma	(Supreme	Soul)	resides	in	the	subtle	body	
given	to	the	Jiva	(individual	soul)	within	the	physical	body,	in	
the	form	of	a	thumb-sized	light.	It	should	be	understood	that	
Paramatma	exists	 in	 this	 form	within	 the	 Jiva.	O	 such	Para-
matma	with	this	measure!

(16) fÃªÁAvÀUÀðvÀfÃªÁAUÀÄµÀ×¥Àj«ÄvÀ

The	Paramatma	named	Mulesha,	who	resides	at	the	tip	of	
the	thumb	in	the	essential	body	of	the	Jiva	(individual	soul),	
is	 the	 form	of	 the	Supreme	Soul.	The	previously	mentioned	
thumb-sized	 form	 within	 the	 essential	 body	 of	 the	 Jiva	 is	
known	 as	 Agrah.	 This	 is	 the	 form	 of	 the	 Paramatma	 resid-
ing	within	 the	 Jiva.	The	measure	obtained	by	spreading	the	
thumb	 and	 foreϐinger	 is	 called	 Pradesha.	 The	 Paramatma,	
who	pervades	this	region,	is	present	in	the	extremely	subtle	
components	of	the	Jiva.

(17) À̧éÀºÀÈzÀAiÀÄPÀªÀÄ®PÀtÂðPÁªÀÄÆ®¹ÜvÀªÀÄÆ¯ÉÃ±ÁvÀäPÀ

In	the	heart,	the	Sushumna	Nadi	pervades.	Within	it,	there	
are	ϐive	lotuses,	each	with	eight	petals.	On	each	of	these	lotus-
es,	there	are	ϐive	additional	lotuses.	At	the	base	of	the	central	
part	of	each	lotus,	the	Paramatma	named	Mulesha,	with	eight	
arms,	resides	and	bestows	the	state	of	wakefulness.

(18) vÁªÀvÀàj«ÄvÀPÀtÂðPÁUÀæUÀvÀ

At	 the	 tip	 of	 the	 lotus	 in	 the	 form	 of	 the	 central	 part,	
Mulesha	 resides.	He	also	exists	as	 the	 Jiva	 (individual	 soul)	
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and	manifests	as	the	giver	of	dreams.	He	is	adorned	with	the	
Padma	 (lotus),	 Shankha	 (conch),	 Gada	 (mace),	 and	 Kireeta	
(crown),	and	wears	ornaments	like	Kaustubha.	

He	is	radiant	like	the	rising	sun	and	also	serves	as	the	pro-
vider	 of	 sleep.	 To	 the	 unperceived,	 the	 Paramatma,	 who	 is	
known	by	 these	 three	 forms	as	Bimba	 (reϐlection),	 ϐirst	 ap-
pears	in	the	form	of	Pradesha	in	the	essential	body	and	then	
becomes	perceivable	in	the	remaining	two	forms.	O	such	Sri	
Hari!

(19) ©A§gÀÆ¥ÉÃ fÃªÉÃ±ÀvÀézÀÈµÁÖöå, C£Á¢PÁ®vÀB ¥Áæ¥ÀÛ

ªÀÄ¢ÃAiÉÄÃ ±ÀÄ¨sÁ±ÀÄ¨sÀPÀªÀÄðuÉÆÃªÀÄðzsÉåÃ

 ±ÀÄ¨sÀPÀªÀiÁð£ÀÄ¸ÁgÀvÀB vÀévï¥ÉæÃjvÉÃ£À ªÀÄÄRå¥ÁæuÉÃ£À vÀvÁé©üªÀiÁ¤-

zÉÃªÀvÁzÁégÁ£ÀÄPÁjvÁªÀ¸ÁÜvÀæAiÀÄ¤AiÀiÁªÀÄPÀ

The	Paramatma,	as	the	reϐlection	(Bimba)	to	the	Jiva	(indi-
vidual	soul),	displays	His	divine	nature	and,	since	time	imme-
morial,	directs	the	Mukhyaprana	(vital	force)	according	to	the	
good	and	bad	deeds	of	the	Jiva.	He	inspires	the	deities	of	the	
principles	(Tattvas)	and,	through	them,	He,	as	the	Paramatma,	
is	the	ultimate	controller	of	the	waking,	dreaming,	and	deep	
sleep	states	of	the	world.	O	such	Sri	Narayana!

(20) C£ÀÄ¨sÀªÀPÁ®WÀnvÀ ²æÃ«µÀÄÚ¸ÁévÀAvÀæå À̧äøw¥ÀæzsÁ£ÀPÀ

One	who	possesses	the	attributes	of	knowledge	and	will	
and	desires	to	perform	an	action	with	independence	is	called	
the	 Karta	 (doer).	 This	 Karta,	 having	 the	 freedom	 to	 act,	 is	
found	 only	 in	 the	 divine,	 speciϐically	 in	 Ishvara.	 However,	 I	
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know	this.	I	desire	this.	I	perform	this—all	these	knowledge	
and	will-driven	actions	manifest	in	life.	

Yet,	it	is	observed	that	actions	in	life	occur	only	when	Ish-
vara	creates	knowledge,	will,	and	effort.	Therefore,	this	free-
dom	in	life	is	the	freedom	granted	by	Ishvara,	not	self-derived	
freedom.	The	Paramatma,	by	dividing	His	inherent	freedom,	
grants	a	reϐlection	of	this	self-derived	freedom	to	beings	like	
Brahma.	Actions,	 therefore,	 arise	only	when	they	align	with	
the	divine	will	of	Sri	Hari.

Thus,	among	the	three	types	of	freedom—bestowed	free-
dom,	 self-derived	 freedom,	 and	 total	 freedom—the	 Jivatma	
(individual	soul)	performs	actions.	Yet,	the	Supreme	Being,	as	
the	embodiment	of	total	freedom,	provides	a	reϐlection	of	the	
self-derived	freedom	suited	to	the	Jivatma.

	 In	 this	 reϐlection,	 the	 eternal	 bestowed	 freedom	within	
the	Jivatma	allows	for	actions	to	be	performed.	Sri	Raghaven-
dra	Tirtha,	acknowledging	this,	continues	his	total	surrender,	
recognizing	that	Sri	Hari	alone	is	the	independent	and	prima-
ry	agent	 in	all	actions,	 leading	to	the	ultimate	realization	of	
Vishnu's	will.

(21) ¤vÀå£ÉÊ«ÄvÀÛPÀPÁªÀÄå¢¨sÉÃzÉÃ£À wæ«zsÀ«zÁå²ævÀ¸ÀéªÀuÁð±ÀæªÉÆÃavÀ-
¸ÀAPÀ°àvÀ s̈ÀUÀªÀvÀÆàeÁvÀäPÀPÀªÀÄðd£Àå ¥sÀ¯ÉÃ£Á¥ÀgÉÆÃPÀëeÁÕ£Ávï- 
¥ÀÆªÀðªÀÄAvÀBPÀgÀt±ÀÄ¢ÞzÁégÁ vÀzÀÄ¥Á¸ÀPÉÃ£À vÀvÀB¥ÀgÀA ¨sÀUÀªÀ¢ZÀÒAiÀiÁ 
¥Áæ¥ÀÛ¤dUÀÄgÀÆ¥À¢µÀÖ̧ Àé©A§«µÀAiÀÄPÀ¥ÀÆtð- À̧aÑzÁ£ÀAzÁvÀäPÀ
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There are three types of karma:
1. Nitya Karma (Daily Duties):	 These	 are	 daily	 rituals	

such	 as	 Sandhyavandana	 (prayer	 at	 dawn	 and	 dusk),	 Deva	
Archana	(worship	of	deities),	Atithi	Pujana	(guest	worship),	
and	Tarpana	(ritual	offering	to	ancestors).

2. Naimittika Karma (Occasional Duties): These	 are	
rituals	performed	on	speciϐic	occasions,	such	as	Chaturmasya	
Vrat	(four-month	vow),	Vishnu	Panchaka	Vrat	(ϐive-day	vow	
to	Vishnu),	and	Grahana	Snana	Tarpana	(rituals	during	eclips-
es).

3. Kamyakarma (Desire-Driven Actions): These	include	
special	yajnas	(sacriϐices),	homas	(offerings	in	ϐire),	and	man-
tra	 japa	 (chanting	 of	mantras)	 performed	with	 speciϐic	 de-
sires	or	goals	in	mind.

All	 these	karmas—whether	physical,	verbal,	or	mental—
require	 knowledge	 of	 their	 proper	 execution	 according	 to	
place,	 time,	 and	 circumstances.	 Knowledge	 of	 one's	 varna	
(social	class)	and	ashrama	(stage	of	life)	is	also	essential.	One	
must	mentally	consider	performing	these	karmas	as	acts	of	
devotion	to	Bhagavan.

By	performing	these	three	types	of	karmas,	the	mind	be-
comes	puriϐied,	leading	to	unobstructed	practice	of	the	reϐlec-
tion	worship	 (Bimba	Upasana).	 As	 this	 continuous	 practice	
progresses,	Bhagavan	declares,	"I	will	manifest	in	this	life	and	
liberate	 this	 individual	 from	 the	 bondage	 of	 worldly	 exist-
ence."	Following	the	guidance	of	the	guru,	Bhagavan,	who	is	



25

the	embodiment	of	all	virtues	and	the	essence	of	truth,	con-
sciousness,	and	bliss,	will	manifest	in	a	direct	form.

Thus,	the	Paramatma	who	is	realized	through	direct	expe-
rience!

(22) ZÀvÀÄUÀÄðuÁzÀÄå¥Á À̧£ÀfeÁÕ̧ ÁzÀÄå¥Á¸Á¢©üB 

¸Àé©A¨Á¥ÀgÉÆÃPÀë eÁÕ£ÉÆÃvÁàzÀPÉÃ£À 

ªÀiÁ£ÀÄµÉÆÃvÀÛªÀiÁ£ÁgÀ¨sÀå ZÀvÀÄªÀÄÄðR¥ÀAiÀÄAðvÁ£ÁA 
¥ÀAZÀ«zsÀªÀÄÄQÛAiÉÆÃUÁå£ÁA ZÀ

 (¸Àé©A É̈Æ¥Á¹£ÁA °AUÁ¥ÀUÀªÉÄÃ ¸ÀégÀÆ¥Á£ÀAzÁ«¨sÁðªÀ-

ªÉÊavÁæöå£ÀAzÀ¥ÀæzÀeÁÕ£ÉÃ£À vÀéÀ¬Ä À̧ªÀÄ¦ðvÉÃ£À vÀévÀÆàeÉÊªÁ¸ÀÄÛ |

The	 Paramatma	 should	 be	 worshipped	 with	 the	 under-
standing	that	He	embodies	the	four	qualities	of	Truth,	Knowl-
edge,	Bliss,	and	Completeness.	He	is	the	embodiment	of	these	
qualities	and	is	to	be	meditated	upon	through	hearing,	reϐlect-
ing,	and	meditating.	By	practicing	direct	meditation	(Dhyano-
pasana),	 Sri	Hari	 grants	 the	 supreme,	 unobstructed	 knowl-
edge	of	His	reϐlection	(Bimba).	O	such	Sri	Hari!

Among	the	beings	worthy	of	liberation	are	deities,	sages,	
ancestors,	rulers,	and	the	best	among	men.	Starting	with	the	
best	of	men	up	to	the	four-faced	Brahma,	those	who	perform	
reϐlection	worship	(Bimba	Upasana)	until	the	end	of	time,	just	
as	a	grain	separates	from	its	husk,	will	ϐind	the	eternal	lingam	
(divine	form)	separated.	This	leads	to	the	manifestation	of	the	
bliss	of	the	Jiva's	essential	nature.	Due	to	the	variety	in	the	Ji-
va's	form,	various	forms	of	bliss	manifest.	The	one	who	grants	
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such	blissful	manifestation	 is	 inconceivably	powerful,	 and	 I	
offer	you	this	knowledge:	You	are	such	a	one.

The	 lingam	(body)	consisting	of	 the	 sixteen	arts,	 the	ten	
senses,	 the	 ϐive	 elements,	 and	 the	mind	 is	 the	Anu	 Lingam	
(subtle	 body),	 which	 evolves	 into	 the	 Mahat	 Tattva	 (great	
principle),	 then	 into	 the	Ahamkara	 (ego),	 and	 so	 forth.	 The	
lingam	 body	 is	 ancient	 and	 composed	 of	 seven	 sheaths:	
1)	 Ishvara's	 will,	 2)	 Jiva's	 control,	 3)	 Supreme	 control,	
4)	Lingadeha	(subtle	body),	5)	Avidya	(ignorance),	6)	Kama	
(desire),	and	7)	Karma	(action).	These	seven	elements	evolve	
into	the	Skula	Deha	(gross	body)	through	the	lineage.

In	the	Aniruddha	body,	the	deities,	due	to	their	alignment	
with	inauspicious	actions,	become	instigators	of	sinful	deeds	
through	their	bodies.	The	activities	of	these	deities	are	man-
aged	 by	 the	 Supreme	Paramatma,	who	 protects	 the	 lingam	
body	by	the	name	of	Tivrut	until	the	dissolution	of	the	lingam	
body.	O	Sri	Hari,	who	protects	in	this	manner!

(23) vÀxÁ ªÀÄ¢ÃAiÉÄÃ ±ÀÄ¨sÁ±ÀÄ¨sÀPÀªÀÄðAiÉÆÃªÀÄðzsÉåÃ
C±ÀÄ¨sÀPÀªÀiÁð£ÀÄ¸ÁgÉÃt vÀévï¥ÉæÃjvÀªÀÄÄRå¥ÁæuÉÃ£À 
vÀvÁé©üªÀiÁ¤ C¸ÀÄgÀªÀiÁgÀ¨sÀå PÀ°¥ÀAiÀÄðAvÁ£ÁA,
vÀªÉÆÃAiÉÆÃUÁå£ÁA ¥Á¥Á¢©üB 
UÀzÁAiÀÄÄzsÀ¥ÀæzÁ£ÉÃ£À ªÀÄºÁvÀªÀÄ¹ ¹ÜvÁ£ÁA 
vÀªÉÆÃzÀÄBSÁ£ÀÄªÀiÁ£ÉÃ
¸ÀégÀÆ¥À¨sÀÆvÀzÀÄBSÁw±ÀAiÀÄ¥ÀæzÁvÉÃw eÁÕ£ÉÃ£À
vÀé¬Ä ¸ÀªÀÄ¦ðvÉÃ£À vÀévï ¥ÀÆeÉÊªÁ¸ÀÄÛ |
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I	perform	both	auspicious	and	 inauspicious	actions.	Due	
to	the	inauspicious	actions	performed	in	previous	births,	I	am	
subjected	to	their	consequences,	inϐluenced	by	demons	(As-
uras).	At	such	times,	you,	whom	I	have	prayed	to,	inspire	the	
Chief	Prana	Deva	to	punish	the	Asuras,	who	are	the	instigators	
of	 inauspicious	actions	and	the	tormentors	of	 sinners,	 from	
the	lowly	Asuras	to	the	ones	involved	in	grave	sins.	The	Chief	
Prana,	wielding	his	mace	(Gada),	will	drive	these	demons	into	
deep	darkness,	making	them	experience	the	suffering	inher-
ent	in	their	forms	and	continually	endure	the	extreme	suffer-
ing	of	their	own	nature.

Such	is	my	knowledge:	let	it	be	dedicated	to	you,	as	your	
worshipper,	O	Sri	Hari,	Sri	Ramachandra!	Salutations	to	you.

EAvÀ ²æÃ gÁWÀªÉÃAzÀæwÃxÀðgÀÄ ¸ÀªÀðPÀªÀÄðUÀ¼À£ÀÄß ¥ÀgÀªÀiÁvÀä¤UÉ ¸ÀªÀÄ¦ð À̧ÄvÁÛgÉ. 
DZÁAiÀiÁðB ²æÃªÀÄzÁZÁAiÀiÁðB À̧AvÀÄ ªÉÄÃ d£Àäd£Àä¤ |

||| ²æÃPÀÈµÁÚ¥ÀðtªÀÄ À̧ÄÛ ||
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²æÃgÁWÀªÉÃAzÀæwÃxÀð UÀÄgÀÄ¸ÁªÀð ¨sËªÀÄ «gÀavÀªÀiï

²æÃ£À¢Ã vÁgÀvÀªÀÄå ¸ÉÆÛÃvÀæªÀiï
Śrī	Rāghavēndratīrtha	gurusārva	bhauma	viracitam

Śrī nadī tāratamya stōtram

INTRODUCTION

This	Stotra	composed	by	Sri	Raghavendra	Guru	Sarvabhau-
maru	discusses	the	concept	of	Naditaratamya,	as	summarized	
by	Srimada-charya	in	Srikrishnamrita	Maharnava,	and	elabo-
rated	upon	by	Sri	Rayaru	based	on	the	Brahmāṇḍapurāṇa..

when	holydip	in	any	river,	one	should	consider	other	riv-
ers	with	discernment,	 attributing	 signiϐicance	only	 to	 those	
rivers	considered	superior	to	the	one	at	hand.

In	the	Taratamya	stotra,	it	is	stated	that	the	fourteen	types	
of	Tirthas	are	classiϐied	into	categories	based	on	their	qual-
ity.	 The	Mahanadi	 is	 considered	 the	 foremost	 among	 them.	
The	ϐirst	ϐive	Tirthas	are	categorized	as	superior,	the	next	ϐive	
as	moderate,	and	the	remaining	are	described	as	inferior	ac-
cording	to	scriptures.

The	fourteen	Types	of	the	rivers	are	as	follows:

1.	Mahānadi,	2,	nada,	3.	Prōtaḥ,	4.	Sarōvara,	5.	Dēvakhāta,	
6.	 Nāla,	 7.	 Taṭāka,	 8.	 Kuṇḍa,	 9.	 Dhārā,	 10.	 Kūpa,	 11.	 Bila,	
12.	Prasravaṇa,	13.	Udapāna,	14,	koṭara	
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1.	Mahanadi	 (Great	 rivers),	 2.	Nada	 (Streams),	 3.	 Protah	
(Springs),	4.	Sarovara	(Lakes),	5.	Devakhaṭa	(Conϐluences	of	
rivers),	6.	Nala	(Canals),	7.	Tataka	(Ponds),	8.	Kunda	(Wells),	
9.	 Dhara	 (Waterfalls),	 10.	 Kupa	 (Wells	 or	 shafts),	 11.	 Bila	
(Caves	with	water),	12.	Prasravana	(Spouts	or	jets	of	water),	
13.	Udapana	 (Small	 reservoirs),	 14.	 Kotara	 (Pits	 or	 depres-
sions	with	water).

“GzÀÆãAiÀÄ ¨sÀÆzsÀgÁzÀ©ÞA ¥Àæ«±ÀvÀåA§Ä¸ÀAvÀwB |
AiÀiÁ ¸Á ªÀÄºÁ£À¢Ã eÉÕÃAiÀiÁ ¸ÀªÀð¥Á¥À¥ÀæuÁ²¤Ã||''

In	the	Sri	Krishnamrita	Maharnava,	Śrī	madhvācāryaru	af-
ϐirms	that	these	great	rivers	are	deemed	the	greatest	because	
they	originate	from	mountains,	ϐlow	hundreds	of	Yojanas,	and	
ultimately	merge	into	the	ocean,	thus	symbolizing	the	Maha-
nadi	which	puriϐies	all	sins.

“wægÁvÀæ¥sÀ®zÁ £ÀzÉÆåÃ AiÀiÁB PÁ²ÑzÀ ¸ÀªÀÄÄzÀæUÁB | 
¸ÀªÀÄÄzÀæUÁ À̧ÄÛ ¥ÀPÀë¸Àå ªÀiÁ¸À¸Àå ¸ÀjvÁA ¥ÀwB''

Śrī	madhvācāryaru		explains	that	rivers	which	do	not	reach	
the	sea	provide	the	merit	of	three	days	of	holydip	rituals	 to	
those	who	bathe	in	them,	whereas	rivers	that	merge	into	the	
ocean	grant	the	merit	of	one	month's	worth	of	rituals	for	the	
same	act.

``UÉÆÃzÁªÀjÃ ©üÃªÀÄgÀyÃ vÀÄAUÀ¨sÀzÁæ ZÀ ªÉÃtÂPÁ |
vÁ¦ ¥ÀAiÉÆÃ¶Ú «AzsÀå À̧å zÀQëuÉÃ vÀÄ ¥ÀæQÃwðvÁB ||
¨sÁVÃgÀyÃ £ÀªÀÄðzÁ ZÀ AiÀÄªÀÄÄ£Á ZÀ À̧gÀ¸Àéw |
«±ÉÆÃPÁZÀ «vÀ¸ÁÛ ZÀ «AzsÀå ¸ÉÆåÃvÀÛgÀ¸ÀA¹ÜvÁB |
zÁézÀ±ÉÊvÁ ªÀÄºÁ£ÀzÉÆåÃ zÉÃªÀ¶ðPÉëÃvÀæ¸ÀA s̈ÀªÁB ||''
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According	to	mythology,	there	are	six	great	rivers	south	of	
the	Vindhya	Mountains:	Godavari,	Bhimarathi,	Tungabhadra,	
Krishna,	 Tapi,	 and	 Payoshthi.	 Similarly,	 to	 the	 north	 of	 the	
Vindhya	Mountains,	the	six	great	rivers	are	Ganga,	Narmada,	
Yamuna,	Saraswati,	Vishoka,	and	Vitastha.	' À̧ªÀÄÄzÀæ ¸ÀAAiÉÆÃUÁvï 
¸ÀªÁð ¥ÀÄuÁåB ±ÀÄ s̈ÁªÀºÁB'	As	the	saying	goes,	they	are	virtuous	
and	 auspicious	 rivers.	«£Á UÀAUÁA «£Á UÉÆÃzÁA PÀÈµÀÚªÉÃtÂÃA 
¸ÀgÀ̧ ÀéwÃªÀiï | PÁ°A¢ÃA ZÉÊªÀ PÁªÉÃjÃA À̧gÀAiÀÄÆA £ÀªÀÄðzÁA «£ÁB'.	
According	to	the	saying,	the	rivers	Ganga,	Godavari,	Krishna,	
Saraswati,	Yamuna,	Kaveri,	Sarayu,	and	Narmada	are	consid-
ered	the	best	because	they	are	free	from	impurities	and	faults.	
Therefore,	 they	 are	 highly	 revered	 and	 signiϐicant.	 UÀAUÉÃ ZÀ 
AiÀÄªÀÄÄ£ÉÃ ZÉÊªÀ UÉÆÃzÁªÀjÃ À̧gÀ À̧éwÃ | £ÀªÀÄðzÉÃ ¹AzsÀÄ PÁªÉÃj d É̄Ã¹ä£ï 
¸À¤ß¢üA PÀÄgÀÄ ||”	The	practice	of	praying	near	the	rivers	and	then	
taking	a	bath	is	followed	to	reϐlect	on	the	speciϐic	qualities	of	
these	rivers	and	remember	them	accordingly	based	on	their	
distinctions.	This	 is	what	Shri	Guru	Rajaru	has	described	 in	
this	Stotra.

²æÃ£À¢Ã vÁgÀvÀªÀÄå ¸ÉÆÃÛvÀæªÀiï
«µÀÄÚ¥ÁzÁ§Ó̧ ÀA¨sÀÆvÁ UÀAUÁ ¸ÀªÁð¢üPÁ ªÀÄvÁ |
vÀvÉÆÃ UÉÆÃzÁªÀjÃ £ÀÆå£Á PÀÈµÀÚªÉÃtÂÃ vÀvÉÆÃzsÀªÀiÁ ||1||

The	Ganges,	originating	from	Viṣṇu's	lotus	feet,	is	consid-
ered	 the	 supreme	 among	 rivers,	with	 the	Godavari	 ranking	
below	it.	The	Krishnaveni	River	is	deemed	inferior	to	the	Go-
davari.

In	the	Mahabharata,	it	is	stated	that	there	is	no	sacred	pil-
grimage	equal	to	the	Ganga:	"Na	Gangasadrisham	Teertha	Na	
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Devah	Keshwat	Parah."	`£À UÀAUÁ¸ÀzÀÈ±ÀA wÃxÀðA £À zÉÃªÀB PÉÃ±ÀªÁvï 
¥ÀgÀB')	 Sri	 Sumadhwa	Vijaya	also	 asks,	 "Nasya	Tirthasalilasya	
Samam	Va?"	 (`£Á¸Àå wÃxÀð¸À°®¸Àå À̧ªÀÄA ªÁB') Additionally,	 the	
Padma	Purana	afϐirms	that	merely	remembering	the	Ganges,	
even	from	hundreds	of	yojanas	away,	Directs	one	towards	the	
spiritual	domain	of	Paramatma	Viṣṇu.

«µÀÄÚ¥ÁzÁ§Ó¸ÀA s̈ÀÆvÁ-The	Ganges	 is	 said	 to	have	originated	
from	the	water	that	washed	the	lotus	feet	of	Viṣṇu.

AiÀiÁ¤ PÁ¤ ZÀ wÃxÁð¤ §æºÁäAqÁAvÀUÀðvÁ¤ ªÉÊ |
«µÀÄÚ¥ÁzÉÆÃzÀPÀ¸ÉåöÊvÉÃ PÀ¯ÁA £ÁºÀAðw µÉÆÃqÀ²ÃªÀiï ||

In	 the	 vast	 cosmos,	 any	 sacred	 place,	 not	 just	 those	 on	
Earth,	cannot	be	compared	even	to	a	sixteenth	fraction	of	the	
water	that	washed	the	lotus	feet	of	Viṣṇu.	As	stated	in	the	Shri	
KrishnaAmritamaharnava,	holydip	in	this	water	of	Viṣṇu's	lo-
tus	feet	(referring	to	the	Ganges)	is	said	to	destroy	sins	imme-
diately.	Therefore,	 the	Ganges,	being	 the	water	 that	washed	
the	feet	of	Viṣṇu,	is	considered	the	greatest	of	all.

The	water	that	emerged	from	the	toenail	of	Sri	Hari	(Viṣṇu),	
lifting	up	the	three	worlds	to	conquer	King	Bali,	spread	across	
the	Satyaloka	(heaven).	Brahma,	taking	this	water	in	his	ka-
mandalu	(water	pot),	washed	the	 feet	of	Sri	Hari	(Viṣṇu)	to	
dissolve	the	cosmic	relam.	

This	 sacred	 water,	 known	 as	 Ganga,	 originated	 from	
Viṣṇu's	 feet.	As	per	 the	 request	of	Bhagiratha,	 it	descended	
to	the	Earth	from	the	Himalayan	region,	ϐlowing	a	distance	of	
about	2400	kilometers	to	ϐinally	merge	into	the	eastern	ocean.
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“«µÀÄÚ¥ÁzÀ«¤µÁÌçAvÁ ¥ÁzÀ¬ÄvÉéÃAzÀÄ ªÀÄAqÀ®ªÀiï |
¸ÀªÀÄAvÁvï §æºÀätB ¥ÀÄAiÀiÁðA UÀAUÁ ¥ÀvÀw ¥ÁªÀ¤Ã ||''

According	to	Sri	Vaadindra	Teertharu	in	the	Bhugola	San-
graha,	it	is	noteworthy	that	the	purifying	Ganga,	which	ema-
nated	from	Viṣṇu's	foot,	encircles	the	lunar	sphere	and	ϐlows	
everywhere	in	Brahma's	abode.	When	holydip	in	such	Ganga,	
one	 should	 remember	 Paramatma	 Sri	 Hari	 in	His	Madhava	
form,	adorned	with	conch,	discus,	club	(gadha),	and	lotus.	The	
Brahmaanda	Purana	states:"

Gangayam	Madhavo	Devah	Shankha	Chakragadadhara|
Lasat	Padharo	Dhayah	Tatra	Snanam	Nareshvara"||

UÀAUÁAiÀiÁA ªÀiÁzsÀªÉÇÃ zÉÃªÀB ±ÀARZÀPÀæUÀzÁzsÀgÀB |
® À̧vÀàzÀäzsÀgÉÆÃ zsÉåÃAiÀÄB vÀvÀæ ¸Áß£ÀA £ÀgÉÃ±ÀégÀ ||

This	 verse	 emphasizes	 that	 while	 holydip	 in	 the	 Ganga,	
one	should	contemplate	Paramatma	Madhava,	who	holds	the	
conch,	discus,	club,	and	lotus.

Godavari:	The	Godavari	River	is	considered	the	most	sa-
cred	river	after	the	Ganges.	It	originates	in	the	Trimbak	Moun-
tains	and	ϐlows	for	about	1500	kilo-meters,	ultimately	joining	
the	Bay	of	Bengal	near	Rajahmundry	in	Andhra	Pradesh.	It	is	
the	largest	river	in	South	India.

Every	 day,	 during	 the	 performance	 of	 Sandhya	 Vandane	
Sankalpa,	 (UÉÆÃzÁªÀAiÀiÁBð zÀQëuÉÃ wÃgÉÃ)	 people	 in	 South	 India	
remember	the	Godavari	River	in	their	daily	vows,	recognizing	
its	importance	as	a	major	river	in	the	region.



33

During	 a	 severe	 drought	 that	 lasted	 about	 twelve	 years,	
sages	and	 rishis	 resided	 in	 the	ashram	of	Gautama.	Despite	
their	 longing	 to	 leave	 for	 their	 respective	 places	 when	 the	
famine	ended	and	prosperity	returned,	Gautama,	 ϐilled	with	
affection,	did	not	 let	them	go.	Encouraged	by	deity	Ganesha	
in	the	guise	of	a	cowherd,	the	sages,	using	their	tapas	(auster-
ity),	created	a	magical	cow	that	could	consume	the	plants	in	
Gautama's	ashram.	

However,	when	Gautama	attempted	to	drive	away	the	cow,	
it	perished.	In	response,	the	sages	left,	stating	that	they	could	
not	eat	until	they	had	revived	the	cow.	After	a	long	period	of	
meditation,	Gautama	released	another	stream	of	water	from	
the	head	of	Rudra	onto	the	cow.	The	water	poured	onto	the	
cow's	back,	becoming	the	famous	Godavari	River.

When	attributing	 signiϐicance	 to	 the	Godavari	River,	 it	 is	
referred	 to	 as	 "Vriddha	Gange	Mahapunya	 Gautamasyagha-
nashini,"	(ªÀÈzÀÞUÀAUÉÃ ªÀÄºÁ¥ÀÄuÉåÃ UËvÀªÀÄ¸ÁåWÀ£Á²¤Ã)	which	means	
the	ancient	Ganga	that	destroys	the	sins	of	Gautama.	This	nar-
rative	about	the	origin	of	the	Godavari	River	is	described	in	
the	Puranas.

The	Brahmaanda	Purana	 states	that	one	 should	 contem-
plate	the	form	of	Veeranarayana,	adorned	with	conch,	discus,	
and	club,	in	the	majestic	Godavari	River,	saying,	"Godavar'yam	
Mahanadyam	 Veeranarayano	 Nripa."	 (UÉÆÃzÁªÀAiÀiÁðA 
ªÀÄºÁ£ÀzÁåA «ÃgÀ£ÁgÁAiÀÄuÉÆÃ £ÀÈ¥À)	
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It	is	mentioned	in	the	Puranas	that	during	Guru	(Jupiter)	
in	the	sign	of	Leo	(Simha	Rashi),	the	Godavari	River	is	consid-
ered	sacred	and	 is	said	to	be	attended	by	thirty-three	crore	
Thirtha	Abimani	Devathas	(deities),	emphasizing	its	sanctity	
and	signiϐicance.

`µÀuÁä¸À¥sÀ®zÁ UÉÆÃzÁ ªÀvÀìgÀ̧ Àå vÀÄ eÁºÀß«Ã'

According	to	the	verse	in	Sri	Krishnamrita	Maharnava,	re-
siding	by	the	Godavari	bestows	the	fruits	of	6	months	of	Yagya	
(sacriϐicial	rituals),	while	residing	by	the	Ganga	bestows	the	
fruits	of	1	year	of	Yagas.	Therefore,	Shri	Raghavendra	Swamy	
has	described	in	this	hymn	that	Godavari	is	the	greatest	river	
after	Ganga.

CºÉÆßÃ¥ÀªÁ À̧¥sÀ®zÁ ¸ÀäøvÁ ¸ÀÄgÀvÀgÀAVtÂÃ |

ªÀÄAzÁQ£ÀåzsÀð¥sÀ®zÁ À̧äøvÁUÉÆÃzÁªÀjÃ ±ÀÄ s̈Á |

Therefore,	in	the	scriptures,	it	is	said	that	Ganga	bestows	
the	 fruit	equivalent	 to	performing	 the	Upavasa	 (fasting)	 for	
one	day,	while	Godavari	bestows	the	fruit	equivalent	to	per-
forming	the	Ardha	(half)	Yajna	of	Mandakini.

Krishna:	After	 the	Ganges	and	Godavari,	 Sri	Rayaru	em-
phasized	 the	 signiϐicance	 of	 this	 river.	 Originating	 in	 Ma-
habaleshwar,	 Maharashtra,	 in	 South	 India,	 this	 river	 ϐlows	
1250	km	eastwards	before	merging	with	 the	Bay	of	Bengal	
in	Andhra	Pradesh.	Therefore,	it	is	regarded	as	a	great	river,	
similar	to	the	Mahanadi.
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vÀåPÁÛ÷éAiÀÄ¸ÀÛ÷éªÀÄAiÉÆÃ AiÀiÁw gÀ À̧¸Àà±Áðvï ¸ÀÄªÀtðvÁªÀiï |
KªÀA PÀÈµÀÚd®¸Àà±Áðvï ¥Á¥ÀA ¸ÀzÉÆåÃ» ¥ÀÄtåvÁªÀiï ||

As	the	verse	 indicates,	 	 just	 as	 iron	transforms	 into	gold	
upon	 touch,	 sin	 is	 transformed	 into	 virtue	 by	 the	 touch	 of	
Krishna.	This	is	why	even	Shri	Vadirajaru	skilfully	described	
it	 as	 'Papani	 Sa	 Tvam	 Punyaisidhruvam'	 (`¥Á¥Á¤ ¸Á vÀéA 
¥ÀÄtåAiÀÄ¹zsÀÄæªÀªÀiï'). 

In	 this	 context	 of	 Krishna,	when	 Jupiter	 is	 in	 Virgo,	 and	
when	the	Ganges	is	nearby	with	three	and	a	half	crore	Tirtha	
Abhimani	deities,	holydip	in	the	Krishna	River	becomes	espe-
cially	auspicious.	Thus,	Sri	Raya	has	emphasized	the	signiϐi-
cance	of	Krishnaveni	following	the	revered	Godavari.

¸Áé«Ä ZÀAzÁæ¥ÀÄµÀÌjuËå ªÀiÁ£À À̧A ZÀ ¸ÀgÉÆÃªÀgÀªÀiï |
PÀÈµÀÚªÉÃuÁåB À̧ªÀiÁ¸ÁÛ̈ sÀåB PÁªÉÃjÃ ZÀ ¸ÀgÀ¸ÀéwÃ ||2||

Swami	 Pushkarini,	 Chandrapushkarini,	 and	Manasasaro-
var	are	considered	equivalent	to	the	Krishnaveni	River,	while	
the	Kaveri	and	Saraswati	rivers	are	deemed	inferior	to	Swami	
Pushkarini,	Chandrapushkarini,	and	Manasasarovar,	and	they	
are	regarded	as	being	equal	to	one	another.

Swami	 Pushkarini:	 In	 the	 Bhavishyat	 Purana	 and	 Skan-
da	Purana,	 there	 is	a	mention	of	 Swami	Pushkarini.	 In	Ven-
katachala,	 there	are	a	 total	of	66	crore	Tirthas	are	present,	
and	among	them,	Swami	Pushkarini	 is	 considered	the	most	
eminent.	 The	 Bhavishyat	 Purana	 states,	 "Gangadi	 sarvat-
irthanam	 janmabhoomir	 virajate,"	 (``UÀAUÁ¢ À̧ªÀðwÃxÁð£ÁA 
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£Àä̈ sÀÆ«Ä«ðgÁdvÉÃ'') indicating	 that	 Swami	 Pushkarini	 is	 the	
birthplace	of	all	sacred	pilgrimage	places	like	the	Ganga	and	
others.	It	is	said,	"During	the	bright	fortnight	of	the	month	of	
Dhanur	Masa	(December-January),	at	the	time	of	sunrise,	all	
the	deities	desire	to	holydip	in	this	auspicious	water."

It	is	said	that	during	the	bright	fortnight	of	the	month	of	
Dhanur	(December-January)	on	the	twelfth	lunar	day	(Dwa-
dashi),	 known	as	Mukkoti	Dwadashi,	at	 the	time	of	sunrise,	
all	the	deities	come	here	eagerly	for	holydip	and	are	present	
together.

King	 Shankha	 acquired	 the	 kingdom	 simply	 by	 holy-
dip	here.	Narayana,	 a	Brahmin	and	 the	 son	of	Rishi	Angira,	
took	holydip	here,	saw	Viṣṇu,	received	a	boon,	and	attained	
Viṣṇuloka.	Sri	Rama	took	holydip	here	and	regained	his	lost	
Sita.

It	 is	 stated	 in	 the	 Bhavishyat	 Purana	 that	 performing	
Shraddha	and	Tarpana	rituals	here	for	the	satisfaction	of	an-
cestors	causes	them	to	rejoice	in	Vaikuntha,	and	humans	be-
come	fortunate	by	holydip	here.

Chandra	pushkarini	is	a	sacred	Pushkarini	located	which	
can	be	found	in	the	ϐifth	praakaara	among	Sapta	praakaraas	
in	Srirangam,	situated	amidst	 the	Kaveri	River.	The	deity	of	
Sriranganatha	 was	 originally	 bestowed	 upon	 Ikshvaku,	 the	
king	of	the	Ikshvaku	dynasty,	by	the	four-faced	Brahma.	This	
deity,	worshiped	within	the	same	lineage	from	Srirama's	time	
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onwards,	is	a	self-manifested	form.	When	Paramātma	Rama,	
as	per	the	request	of	Vibhishana,	carried	this	deity	to	Lanka,	it	
is	said	that	the	idol	was	temporarily	placed	in	Chandrapush-
karini	at	Srirangam.	

It	became	 ϐixed	 in	that	spot,	as	narrated	 in	the	 local	 leg-
ends.	 This	 pushkarini	 (sacred	 pond)	 is	 shaped	 like	 a	 circle	
(gola)	 and	 is	 associated	with	ascetic	practices,	 having	been	
used	by	Rudra	deva	for	meditation,	forsaking	the	Ganges	that	
ϐlows	from	his	locks,	in	this	location.

Kaveri River:	The	Kaveri	River	originates	in	the	Western	
Ghats	near	Bangalakote	and	ϐlows	towards	Tanjavur.	It	is	one	
of	the	seven	great	rivers	that	must	be	remembered	daily,	as	
`UÀAUÉÃ, ZÀ AiÀÄªÀÄÄ£ÉÃ ZÉÊªÀ UÉÆÃzÁªÀj À̧gÀ À̧éw | £ÀªÀÄðzÉÃ ¹AzsÀÄ PÁªÉÃj'		
mentioned	 during	 the	 daily	 rituals.	 The	 greatness	 of	 the	
Kaveri	is	described	in	the	Mahabharata	and	Bhagavata,	with	
Brahmagiri	 near	 Kodagu's	 Madikeri	 being	 its	 source.	 This	
spot	is	known	as	Talakaveri,	the	birthplace	of	the	Kaveri	River.	
According	to	the	Bhagavata's	verse	"prayō	bhaktā	bhagavatī	
vāsudēvē'malāśayā,"	(¥ÁæAiÉÆÃ s̈ÀPÁÛ ¨sÀUÀªÀwÃ ªÁ¸ÀÄzÉÃªÉÃ'ªÀÄ®±ÀAiÀiÁ) 
the	Kaveri	is	considered	an	unparalleled	river	of	devotion	to	
Viṣṇu.

Saraswati River: Saraswati	 is	 a	 river	 comparable	 to	 the	
Kaveri	in	signiϐicance.	According	to	legend,	Vishwamitra	cre-
ated	 the	 Saraswati	River	during	his	 conϐlict	with	Vasishtha.	
Saraswati	ϐlowed	ϐiercely	in	the	form	of	a	ϐlood,	carrying	Va-
sishtha	towards	Vishwamitra.
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When	Vishwamitra	was	preparing	to	kill	Vasishtha,	a	ϐlood	
suddenly	arose,	causing	Vasishtha	to	be	carried	away	far	from	
Vishwamitra's	reach.	Angered	by	this,	Vishwamitra	believed	
that	Saraswati	had	sided	with	Vasishtha	and	entered	Vasish-
tha's	spell,	causing	the	river's	water	to	turn	bloody.	

Since	then,	Saraswati	came	to	be	known	as	Yamuna.	Later,	
it	 is	mentioned	 in	the	Mahabharata's	Shalya	Parva	that	Sar-
aswati	 ϐlowed	 in	 seven	 different	 courses	 named	 Suprabha,	
Kanchanakshi,	Vishala,	Manorama,	Oghavati,	Surenu,	and	Vi-
malodaka.

¸ÀgÀ À̧éwÃ À̧ÆAiÀÄð À̧ÄvÁ dºÀÄßPÀ£Áå ZÀ £ÀªÀÄðzÁ |
KvÁ±ÀÑvÀÄ ªÀÄðºÁ£ÀzÉÆåÃ ªÀÄºÁ£ÀzÀÄåvÀÛªÉÆÃvÀÛªÀiÁB ||

¸ÀzÀåB ¥ÀÄ£Áw UÀAUÁA¨sÀB wæ©üB ¸ÁgÀ¸ÀévÀA d®ªÀiï |
¸Àà±Àð£Á£ÀßªÀÄðzÁ vÉÆÃAiÀÄA AiÀiÁªÀÄÄ£ÀA ¥ÀAZÀ©ü¢ð£ÉÊB ||

According	to	the	verse,	holydip	in	the	waters	of	the	Gan-
ga	 immediately	 absolves	 sins,	 Saraswati's	 waters	 purify	
sins	within	three	days,	and	the	Narmada	and	Yamuna	rivers	
cleanse	sins	within	ϐive	days.	The	convergence	of	these	three	
rivers,	Ganga,	Yamuna,	and	Saraswati,	is	said	to	be	as	power-
ful	as	the	sun	melting	snow,	removing	misfortunes,	and	lead-
ing	to	liberation	through	the	practice	of	the	trio	of	disciplines:	
knowledge,	devotion,	and	renunciation.

Therefore,	 the	 Saraswati	 River	 is	 considered	 superior	
among	 the	great	 rivers.	The	Brahma	Purana	 instructs	us	 to	
meditate	on	the	lotus-like	form	of	Paramātma	Viṣṇu	as	Pad-
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manabha	while	holydip	 in	 the	Saraswati	River.	The	Brahma	
Purana	 also	 states	 that	 the	 Saraswati	 and	Kaveri	 rivers	 are	
harmonious	and	complementary	to	each	other.

»£ÉÃ„£ÉÆåÃ£Àå¸ÀªÉÄÃ vÁ¨sÁåªÀÄÆ£Á ZÀ À̧gÀAiÀÄÆ¸ÀÛxÁ |
vÀÄAUÀ s̈ÀzÁæ À̧ªÀiÁ vÀ¸ÁåB PÁ°AzÀÆå£Á vÀvÉÆÃzsÀªÉÄÃ ||3||

£ÀªÀÄðzÁ¹AzsÀÄ À̧jvï vÀvÀìªÀiÁ s̈ÀªÀ£Á²¤Ã |

The	Sarayu	River	is	inferior	to	both	the	Kaveri	and	Saras-
wati	rivers.	 It	 is	 equivalent	 to	the	Tungabhadra	River,	while	
the	Yamuna	River	is	inferior	to	the	Sarayu	River.	The	Narmada	
and	 Sindhu	 (Indus)	 rivers	are	even	 lower	 than	 the	Yamuna	
River.	Among	these	two,	the	Bhavanashini	River	is	equivalent.

Sarayu River - The	 comparative	 analysis	 of	 the	 Sarayu	
River	is	described	in	relation	to	the	Tungabhadra,	Kalindi	(Ya-
muna),	Narmada-Sindhu,	and	Bhavanashini	rivers.

The	 Sarayu	 River	 ϐlows	 in	 Uttar	 Pradesh,	 and	 along	 its	
banks	lies	the	sacred	city	of	Ayodhya,	which	is	the	foremost	
among	the	seven	Maha	Kshetras	(sacred	places)	of	Bharata-
varsha	(India).	This	river	originates	in	the	Himalayan	moun-
tains.

The	name	"Sarayu"	comes	from	its	origin	in	a	lake	(saro-
var).	It	is	mentioned	in	the	Ramayana	that	Paramātma	Rama	
and	Lakshmana	took	holydip	in	this	river	and	received	man-
tra	instructions	while	on	their	way	to	protect	Vishwamitra's	
yajna.	The	conclusion	of	Paramātma	Rama's	avatar	(incarna-
tion)	is	also	said	to	have	taken	place	at	this	river,	as	described	



40

in	the	Uttarakanda	of	the	Ramayana.	The	Tungabhadra	River	
is	comparable	to	the	Sarayu	River	in	this	aspect.

The	Tungabhadra	River	 is	 formed	by	the	combination	of	
the	Tunga	and	Bhadra	rivers.	These	two	rivers	originate	from	
the	peaks	of	the	Sahyadri	(Western	Ghats)	Varaha	mountains.	
They	 join	together	at	Hulikunte	and	are	 then	known	as	the	
Tungabhadra	 River.	 Further	 downstream,	 near	 Kurnool,	 at	
the	conϐluence	known	as	Nivrutti	Sangam,	the	Tungabhadra	
River	merges	with	the	Krishna	River	along	with	several	other	
rivers	including	the	Bhima,	Saraswati,	and	Bhavanasi.	Due	to	
their	ability	to	eradicate	all	sins	and	their	auspicious	conϐlu-
ence,	this	merger	is	considered	highly	signiϐicant.

The	water	of	 the	Tungabhadra	River	 is	extremely	 sweet.	
Sri	 Vadiraja	 Swami,	 in	 the	 Sarasabharati	 Vilasa,	 beautifully	
describes	 why	 Paramātma	 Viṣṇu,	 in	 his	 Varaha	 (boar)	 in-
carnation,	adorned	himself	with	the	waters	of	 this	river.	Sri	
Vadiraja	Swami	explains	that	the	sweetness	of	the	water	from	
this	river	even	surpasses	the	vast	ocean,	as	mentioned	in	the	
Sarasabharati	Vilasa.	Therefore,	the	expression	"Ganga	snan	
-	Tunga	paan"	(holydip	in	the	Ganges	and	drinking	from	the	
Tunga)	emphasizes	the	nourishing	quality	of	this	river.

	Along	the	banks	of	the	Tungabhadra	River,	there	are	nu-
merous	holy	places	like	Mantralaya	etc.,	and	temples,	making	
it	a	sacred	 location.	 It	 is	recommended	to	contemplate	Par-
amatma	Varaha	while	holydip	 in	 the	waters	of	 this	 river,	as	
stated	in	the	Brahmāṇḍa	Purāṇa.
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Kalindi River:	The	Yamuna	River,	also	known	as	Kalindi,	is	
one	of	the	seven	major	rivers	of	the	Indian	subcontinent	and	
is	considered	lesser	than	the	Saraswati	and	Tungabhadra	riv-
ers.	Originating	 from	the	Himalayan	mountains,	 it	 is	named	
Kalindi	 due	 to	 its	 source	 location	 at	 Yamunotri,	 which	 is	 a	
very	remote	and	difϐicult-to-access	place.	The	Yamuna	River	
is	known	as	a	sub-river	of	the	Ganges	at	Prayag	(Allahabad).	

The	water	 of	 this	 river	 is	 dark	 in	 color,	 hence	 it	 is	 also	
known	as	Krishna.	Those	who	bathe	in	the	Yamuna	River	are	
believed	to	be	free	from	the	fear	of	Yama	(the	deity	of	death),	
and	Krishna	Himself	enjoyed	pastimes	in	this	river.	It	is	rec-
ommended	 to	 contemplate	Krishna,	 the	 son	 of	Yama,	while	
holydip	in	the	Yamuna	River,	as	mentioned	in	the	Brahmāṇḍa	
Purāṇa.

Narmada River:	This	River	originates	from	the	immortal	
Vindhya	mountain	range	and	ϐlows	westward	to	join	the	west-
ern	sea.

“vÉÊ¯ÉÆÃPÀå AiÀiÁ¤ wÃxÁð¤ ¥ÀÄuÁå£ÁåAiÀÄvÀ£Á¤ ZÀ |
¸ÀjzÀé£Á¤ ±ÉÊ É̄ÃAzÁæ zÉÃªÁ±ÀÑ À̧¦vÁªÀÄºÁB ||
£ÀªÀÄðzÁAiÀiÁA PÀÄgÀÄ ±ÉæÃµÀ× À̧ºÀ ¹zÀÞ¶ðZÁgÀuÁB |
¸ÁßvÀÄªÀiÁAiÀiÁAw ¥ÀÄuÁå±ÀÑ ¸ÀzÁ ªÁjµÀÄ s̈ÁgÀvÀ

Kalinga River (Yamuna River): According	to	the	Mahab-
harata,	 this	river	has	earned	its	place	as	one	of	 the	greatest	
rivers	after	the	Yamuna	River.	Arjuna	visited	this	river	during	
his	pilgrimage,	 as	mentioned	 in	 the	Mahabharata.	King	Bali	
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performed	the	Ashwamedha	Yagna	on	the	banks	of	this	river,	
according	to	the	Bhagavata	Purana.	The	Matsya	Purana	also	
refers	to	this	river	as	Melupai.	Another	name	for	this	river	is	
Reva.	

The	 Brahmāṇḍa	 Purāṇa	 advises	 contemplating	 Mahā	
Viṣṇu	while	holydip	in	this	river.	This	river	is	revered	among	
the	seven	great	rivers	and	is	associated	with	the	worship	of	
Mahā	Viṣṇu.	Every	person	who	bathes	in	this	river	prays	for	
the	presence	of	 these	 deities.	The	 Sindhu	River,	 originating	
from	the	Himavat	mountains,	is	a	tributary	of	this	river.

Bhavanashini River: This	river,	located	in	Ahobala,	is	a	sa-
cred	river	that	facilitates	the	service	of	Paramātma	Narasimha.	
Its	presence	gloriϐies	the	name	of	the	Paramātma	Narasimha.	
This	river	is	equivalent	to	the	Narmada	and	Sindhu	rivers.

vÀvÀB PÀÄªÀÄÄzÀéwÃ ¤ÃZÁ vÀvÉÆÃ ¤ÃZÁ ªÀÄ¯Á¥ÀºÁ ||4||

vÁªÀÄæ¥ÀtÂÃð ©üÃªÀÄgÀyÃ ªÀÄAdÄ¯Á ZÀ ¦£ÁQ¤Ã |

¥ÀÈxÀPï ¸ÁUÀgÀUÁ«Ä£ÉÆåÃ £ÀzÉÆåÃ ©üÃªÀÄgÀyÃ À̧ªÀiÁB ||5||

Kumudvati River: The	Kumudvati	River	is	considered	in-
ferior	to	the	Bhavanashini	River.	Additionally,	 the	Malapaha	
River	 is	also	 inferior	 to	the	Bhavanashini	River.	The	Tamra-
parni,	Bhimarathi,	Manjula,	and	Pinakini	rivers	are	four	sepa-
rate	rivers	that	ϐlow	into	the	sea	independently.	Among	these,	
Tamraparni,	 Pinakini,	 and	Manjula	 rivers	 are	 equivalent	 to	
the	Bhimarathi	River.
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vÀvÉÆÃ„£Áå ¸ÀjvÉÆÃ ¤ÃZÁ À̧ÛmÁPÁgÀ vÀvÉÆÃ„zsÀªÀiÁB |

vÀvÉÆÃ ¤ÃZÁB ¥ÀÄµÀÌjuÉÆåÃ zÉÃªÀSÁvÁ±ÀÑ vÀvÀìªÀiÁB ||6||

Other Rivers: Apart	from	these,	the	remaining	rivers	are	
considered	inferior	to	the	Bhimarathi	River.	All	lakes,	which	
are	reservoirs	or	tanks,	are	considered	inferior	to	rivers.	Fur-
thermore,	wells	and	ponds	are	considered	even	lower.	Some	
artiϐicial	reservoirs	can	be	comparable	to	ponds.

vÀvÉÆÃ ªÁ¥ÉÆåÃ„zsÀªÀiÁ¸ÁÛ̈ sÀåB PÀÆ¥ÁB ¸ÀªÁðzsÀªÀiÁ ªÀÄvÁB |

¸ÉÆéÃvÀÛªÀiÁWÀÀåðA ¥ÀæzÁvÀªÀåªÀÄªÀgÁ À̧Ä £À ZÁ£ÀåxÁ ||7||

The	river	deities	refer	to	the	gods	associated	with	rivers,	
considering	them	as	their	abodes.	Primarily,	these	deities	are	
regarded	as	the	presiding	deities	(Nadi		ishtha	devatas)	of	the	
rivers.	They	are	worshipped	during	 the	 time	of	holydip,	of-
fering	prayers	and	dedication.	The	Brahma	Purana	provides	
detailed	explanations	about	these	river	deities.

The	Brahma	Purana	provides	detailed	explanations	about	
the	river	deities,	known	as	"Nadi	ishtha	devatas."
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Sl.No	 Rivers	 Abhimana	Devathe
1	 The	Ganga	 Madhava
2	 Godavari	 Veera	Naryana
3	 Krishnaveni	 Krishna
4	 Kalindi	 Krishna
5	 Saraswathi	 Padmanabha
6	 Kaveri	 Ranganatha
7	 Sarayu	 Rama
8	 Narmada	 Maha	Viṣṇu
9	 Tunga	Bhadra	 Maha	Viṣṇu
10	 Sindhu	 Ksheerabhishayee
11	 Bhavanashini	 Narasimha
12	 Kumadvati	 Trivikrama
13	 Manjula	 Haigriva
14	 Bhima	rathi	 Sridhara
15	 Tamprapani	 Anantha
16	 Malahari	 Janardhana
17	 Pinakini	 Keshava
18	 Other	Rivers	 Keshava
19		 Sarovaragalu	 Dattatreya
20	 Swami	Pushkarini	 Adhokshaja	with		Sri	Bhusahita
21	 Chandrapushkarini	 Vamana
22	 Manasarovar	 Madhusudhana
23	 Devakhatas	 Gadadhara
24	 Small	rivers	 Lakshminarayana
25	 Tatakas	 Seshasai	Achyuta
26	 Vāhigaḷu	 Chakrapani
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gÁWÀªÉÃAzÉæÃt AiÀÄw£Á §æºÁäAqÁRå ¥ÀÄgÁtUÀB |
EvÀÄåzÀÞøvÀB ¸ÁgÀ¨sÁUÉÆÃ £À¢Ã ¤ÃZÉÆÃZÀÑ À̧ÆZÀPÀB || 8 ||

Mantralaya	 Prabhugalu	 Sri	 Raghavendra	 Swamigalu	 ex-
plained	and	details	 the	comparative	signiϐicance	of	rivers	in	
the	Brahma	Purana.

|| Ew  ²æÃgÁWÀªÉÃAzÀæwÃxÀðPÀÈvÀA £À¢ÃvÁgÀvÀªÀÄå¸ÉÆÃÛvÀæA À̧A¥ÀÆtðªÀiï ||
||²æÃPÀÈµÁÚ¥ÀðtªÀÄ À̧ÄÛ ||

||	Iti		śrīrāghavēndratīrthakr̥taṁ	nadītānatamyastōtraṁ	
sampūrṇam	||

||śrīkr̥ṣṇārpaṇamastu	||
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«µÀÄÚ¥ÁzÁ§Ó ¸ÀA¨sÀÆvÁ UÀAUÁ À̧ªÁð¢üPÁ ªÀÄvÁ |
vÀvÉÆÃ UÉÆÃzÁªÀjÃ £ÀÆå£Á PÀÈµÀÚªÉÃtÂÃ vÀvÉÆÃzsÀªÀiÁ ||1|| 

¸Áé«Ä ZÀAzÁæ ¥ÀÄµÀÌjuËå ªÀiÁ£À À̧A ZÀ ¸ÀgÉÆÃªÀgÀA | 
PÀÈµÀÚªÉÃuÁåB À̧ªÀÄ¸ÁÛ̈ sÀåB PÁªÉÃjÃ ZÀ À̧gÀ¸ÀéwÃ ||2|| 

»£ÉÃ„£ÉÆåÃ£Àå¸ÀªÉÄÃ vÁ s̈ÁåªÀÄÆ£Á ZÀ ¸ÀgÀAiÀÄÆ vÀxÁ |
vÀÄAUÀ s̈ÀzÁæ À̧ªÀiÁ vÀ¸ÁåB PÁ°AzÀÆå£Á vÀvÉÆÃ„zsÀªÉÄÃ ||3||

£ÀªÀÄðzÁ¹AzsÀÄ À̧jvË vÀvÀìªÀiÁ ¨sÀªÀ£Á²¤Ã |
vÀvÀB PÀÄªÀÄÄzÀéwÃ ¤ÃZÁ vÀvÉÆÃ ¤ÃZÁ ªÀÄ¯Á¥ÀºÁ ||4||

vÁªÀÄæ¥ÀtÂÃð ©üÃªÀÄgÀyÃ ªÀAdÄ¯Á ZÀ ¦£ÁQ¤Ã |
¥ÀÈxÀPï ¸ÁUÀgÀUÁ«Ä£ÉÆåÃ £ÀzÉÆåÃ ©üÃªÀÄgÀyÃ À̧ªÀiÁB ||5|| 

vÀvÉÆÃ„£ÁåB ¸ÀjvÉÆÃ ¤ÃZÁ À̧ÛmÁPÁ±ÀÑ vÀvÉÆÃ„zsÀªÀiÁB | 
vÀvÉÆÃ ¤ÃZÁB ¥ÀÄµÀÌjuÉÆåÃ zÉÃªÀSÁvÁ±ÀÑ vÀvÀìªÀiÁ: ||6||

vÀvÉÆÃ ªÁ¥ÉÆåÃszsÀªÀiÁ¸ÁÛ̈ sÀåB PÀÆ¥ÁB ¸ÀªÁðzsÀªÀiÁ ªÀÄvÁB | 
¸ÉÆéÃvÀÛªÀiÁWÀåðA ¥ÀæzÁvÀªÀåA CªÀgÁ¸ÀÄ £À ZÁ£ÀåxÁ ||7||

gÁWÀªÉÃAzÉæÃt AiÀÄw£Á §æºÁäAqÁRå ¥ÀÄgÁtUÀB | 
EvÀÄåzÀÞøvÀB ¸ÁgÀ¨sÁUÉÆÃ £À¢Ã ¤ÃZÉÆÃZÀÑ ¸ÀÆZÀPÀB ||8||

 || Ew ²æÃ gÁWÀªÉÃAzÀæAiÀÄwPÀÈvÀ £À¢ÃvÁgÀvÀªÀÄå¸ÉÆÛÃvÀæA ||
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